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: Oo-on&ﬁmnomm Note

The present monograph entitled “World View: Eastesn and
Western- Comparative study of Advaita, Buddhist, Cartesian
Phenomenology and Quantum Theoretical Perspective of
Reality” is the published form of the focal research project on
“An Introductory Review of the Comparative Study of Advaiea
and Buddhist Phenomenology in the Perspective of Cartesian
Phenomenology and Quantum Theoretical View of Reality”
carried out under the Buddha Study and Rescarch Centre, Sonati.
It focuses on the Buddhist and Advaitic phenomenological
views ; and makes comparative study of these views with
reference toCartesian phenomenological standpoint as well as
relations of these phenomenological views with the quantam
theoretical view of reality. .

- "The monograph offers important new contributions showing
how a basic question of philosophy is inextricably linked to
sciences or how eastern philosophy is related to the western
philosophy. .

The analysis and apptoaches of this monograph do not
necessarily reflect the views of The Buddha Study and Research
Centre or its Advisory Committee. The present monograph was
a product of collaborative effort by the Centre’s research team
that includes Dr Rana Konwar and Malaya Borah under the
guidance of Professor Dr P K Gogoi whose hard work,

commitment and vision are commendable.

I acknowledge my sincere gratitude to the UGC, New Dethi
for sponsoring the Centre and Dr R Tamuli, Principal, Sonari



College for his help in functioning of the Centre. I am indebted
to all members of the Advisory Committee, such as, Dr P K
Gogoi, Lalit Shyam, Dt R Tamuli, Dr R Konwar and Raghunath
Kagyung.

Sonari College “

Paranan Konwar
August, 2012 .
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The present monograph is basically a review of the
comparative studies of Buddhist (mainly Mahayana), Advaita
and Cartesian phenomenological perspectives as well as their
countetpatts, if any, in the' quantum theoretical view of reality,.
Various workers have done substantial and rigorous studies in
the individual areas and we do not have any pretention of doing
something very novel and unique. This work is-an outcome of
discussions made duting meetings at the Buddha Study and
Research Centre, Sonati College, Assam which is sponsored by
University Grants Commission, New Delhi. Two of the authors
were involved with the above Centre actively for last two yeats. -
What we want to show is the apparent unity at deeper level
among all the perspectives discussed briefly in the monograph
and hope it may inspire further in-depth studies by the scholars
in this important area of knowledge. We also believe that this
small monograph may be of interest not only to the persons
wrained in the discipline of philosophy, but also to a broader
range of readers interested in both Western and Otiental ideas
and those interested in the philosophy of quantum theoretical
view. We thank Paranan Konwar, Co-ordinator of the Centre
and Dr R Tamuli, Principal, Sonati College for undertaking the
publication of the wotk, although it is not a profitable venture.
We also acknowledge our indebtedness to all the authors, whose
work been generously cited in cousse of our studies. Thanks
also go to Co-ordinator of the Centte for prepating the index
and for bringing this project to completion.

PKG, RK and MB




CHAPTER

Introduction

Philosophy etymologically means 'love of wisdom' or
pursuit of knowledge. It is the rational attempt to have .
knowledge about reality as a2 whole. Rational thinking, logical
thinking and systematic thinking are all important for a
vhilosopher." At various stages of civilization, every intelligent
thinker or philosopher tries to solve the problem of existence,
or the problem faced by the philosophers is that how our
wotld of experience is intelligible to us.? Different systems or
theories emphasize different aspects of reality. Some of them
believe in the reality of the external objects independent of
mind. On the othet hand, some of them deny the reality of
external objects independent of knowing mind.” Regarding
this aspect, phenomenology is considered as a school of
philosophy, the basic aim of which is to investigate the
phenomena or appearances on the basis of human
experiences.*

Phenomenology ditectly investigates the phenomena
which are consciously experienced without any causal
connections and {ree from unexamined preconceptions and
presuppositions. Though phenomenology has been analysed
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differently by different philosophers, in the twentieth centory,

it becomes a philosophical movement for philosophical

investigation mostly due to contribution of Edmund Husserl.®

In phenomenology, the wotds like Intentionality,
Intvition and Evidence play an _Ewonmbn role. The meaning
of them are a5 follows -

Intentionality : Intentionality implies that consciousness
is always some sense-data regarding something. This means
that the object of conscibusness doésn't have to be a physical
object apprehended in percepiion. It can be a fantasy ot a
memory. These "structures” of consciousness, i.e., perception,
memory, fantasy, etc., are called intentionalities. "Husserl says
that all psychical experiences, viz., in perceiving something,
judging something and so on, is to be grasped with the
intentionality (or object-ditectedness) of the experiences.”

From Brentanu,® Husserl had absorbed this intentional
theoty of mind. According to it, intentionality characterizes
mental acts like judgments, beliefs, meanings, valuations,
desires, loves, hatreds etc. Brentanu said that an intentional
act is always "about” or "of", I think of or about, I desire this
or that etc. The objects of intentional acts do not have to
exist, The idea of a mermaid is, being an idea, existentially
mind-dependent. But the mermaid which is the intention of
the idea is neither a physical thing nor is it existentially mind-
dependent. On the other hand, no physical action requires an
object that can be performed upon an intentionally inexistent
entity. Touching or kicking something requires the existence
of something but thinking that particular something does not
require the existence of that something. When one desire the
apple in front of him/her, the apple is the object of his/her
desire in one sense of "object", namely, as the thing that could
satisfy his/her desire; but thefe is also another object, the
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irtentionally inexistent apple which is the common and peculiar
eiement in all desires of apples. _

Intuition : Intvition is the feeling or understanding that
makes someone beligve or know something is true without
oeing able to explain why® It is a mental faculty by which one
can have a direct knowledge of things. Intellectual khowledge
orovides an external view of reality; it cannot give us the
nowledge of the inner nature of reality. But only intuition is

zhat which can give us knowledge of the inner nature of

“nings.** In phenomenology, when the intentional object is
directlv apprehended, then one can have an intuited object.!!
When someone Humnnﬂ.qm or imagine a flower, it is said that
ingse are all intentional experiences and the object is intuited.

There are two stages in the development of Hussetl's
phenomenology. At the eatlier stage, intuition is a direct
inspecton of the essence of the mental acts like seeing,
‘magining, believing etc. At this stage, phenomenology is
described as "descriptive psychology”. It is different from
empoirical psychology. Empirical psychology is concerned
w1th causal explanation but not with describing the essence
oI types of psychological acts. On the other hand,
phenomenology is not concerned with causal explanation but
with describing types of psychological acts. There is no
machinery of phenomenological and transcendental reduction.
In che later stage of phenomenology, Intuition is to be
understood as in the Cartesian sense of a direct awareness of
whar is given, but with .E%oﬁmbﬂ modifications in both
method and application.?

Evidence : Evidence is the facts, signs etc. Emﬂ make
someone believe that something is true.’In phenomenology,
tme concept of evidence means the "subjective achievement
of truth." It is an attempt to describe the structure of having
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something present in intuition with the addition of having it
present as intelligible: "Evidence is the successful presentation
of an intelligible object, the successful presentation of

something whose truth becomes manifest in the evidencing

itself."* In other words, the evidence is considered as that
which discloses itself to pure intuition and it consists of self-
givenness.’®

Phenomenology is to be distinguished from, and related
to, the other main fields of philosophy like ontology (the study
of being or what is), epistemology (the study of knowledge),
logic (the study of valid reasoning), ethics (the study of right
and wrong action), etc. Regarding epistemology,
phenomenology helps to define the phenomena on which
knowledge claims the rest. On the other hand, phenomenology
itself claims to achieve knowledge about the nature of
consciousness, a distinctive kind of first-person knowledge,
through a form of intuition. Regarding logic, phenomenology
explicates the intentional or semantic force of ideal Emgmmu
and propositional meanings are central to logical theory. But
logical structure is expressed in language, either ordinary
language or symbolic langnages like those of predicate logic
or mathematics or computet systems. It remains an important
issue of debate where and whether language shapes specific
forms of experience (thought, perception, emotion) and their
content or meaning. So thete is an important (if disputed)
relation between phenomenology and logico-linguistic theory,
especially philesophical logic and philosophy of language.

Regarding ontology, phenomenology studies (among other .

things) the nature of consciousness, which is a central issue in
metaphysics or ontology, and one that leads to the traditional
mind-body problem. Regarding ethics, phenomenology might
play a role in ethics by offering analyses of the structure of
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==, valuing, happiness, and care for others (in empathy and -
strmpathy). .

There are different views regarding phenomenology.
Tzranne Henrich Lambert' desctibes phenomenology as 2
—zarv of illusion. In his Phenomenology of Spirit'® Hegel
=olds that Phenomenology is a science in which we come to
mow mind as it is in itself through the study of the ways in
—~rick it appears to us. Wiliam Hamilton in Lectures of
“{ezzphysics' describes phenomenology as putely a
rnm_nﬂwﬂdm study of mind. C.S. Pierce in What is
P-znamenology® uses it not only as a descriptive study of
:! <har is obsetved to be real but also of whatever is before
“=c mind - perceptions of the real, illusions, imagination and
Zreams.

George Berkeley™ accepts the existence of mind only
znd rejects the existence of external wotld. The idea of the
+arid without the mind is an abstract idea. For him, matter is
: ciuster of qualities and all the qualities of matter, both
oimary (extension, shape, size etc.) and secondary (colour,
smell, sound), are the subjective states of mind. According
=2 Bezkeley, existence means to be perceived: ésse is percipi
.z, existence-petception). Betkeley was an extreme empiricist
:nd he denied any idea of an impetceptible matter, an
‘mperceptible God or of impetceptible finite spirits.For
Berkeley, all objects of the mind ate imaginable or sensible
ideas. Matter is that which is not coloured; not warm or cold
z1c. The secondary qualities like colout, warmness, coldness
zznnot be seen in matter, So it is impossible to imagine matter
because of this lack of secondary qualides. For instance, if
cne imagine himself/herself touching something it must feel
hard or soft, and cleatly the senses of hearing, taste and smell
are concerned exclusively with secondary qualities.?
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According to Berkeley, to exist is either to perceive
(percipere), which constitutes the existence of spitits, or to
be perceived (petcipi), which constitutes the existence of the
inanimate, of ideas. He considered these perceived ideas as
the objects of mind; so he said that these ideas have no
existence independent of the mind. He contends that the
world is ultimately m?:.pdmu and there is nothing beyond
minds.”

Betkeley regards thinking in ideas to consist in having
mental images. A red and round image may become the
thought of a tomato if one decides to treat this image as the
general tepresentative of all things having the characteristics
of a tomato.*

Berkeley says that ideas of imagination or dreaming ot
memory are less strong, lively and distinct than those of sense
which constitute the real wotld. The ideas of imagination
and memoty ate brought before one's mind by one's own
decision; on the other hand, the ideas of sense are independent

of one's will. In dream, imagination or illusion anything can

happen, but in the real wotld ideas are determined by the
laws of nature.”

PnnoH&.bm to Berkeley, "The table I write on I say exists;
that is, I see and feel it; and if T were out of my study I should
say it existed; meaning thereby that if I were in my study I
might perceive it, ot that some other spirit actually does

perceive it." It is stated that when not perceived by finite spitits,.

bodies, if they exist at all, must be in the mind of God.*
Berkeley's view is similar to Yogacara® school of
Buddhistic philosophy according to which things are clusters
of sensations. External objects, nor dependent of
consciousness are not intelligible.
Immanuel Kant's transcendental philosophy is the

= Ve s Bastern and Western
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oect xnown. Transcendental self or ego is the manmcm.moﬂaou
27 e empirical ego. Itis in itself unknown and unknowable.®
1= the philosophy of Kant, the transcendental ego was
—acuced to give consciousness a unity and identity, States
-2 consciousness are concerned with momentary aspects. They
o= Ziscrete and fragmentary. So man cannot have a unified
==~ edge of what he knows. Not is this knowledge possible,
r_ess man has an awareness of himself as a permanent ego

-z mznscendental ego. But Kant has shown that this

o

- sermanent ego is unknown and unknowable and for attaining

::ch knowledge, it requires the use of the forms of intuition,
srace and dme, and the categories. The self is an oBmEn&
sczsciousness and not a transcendental self®According to

T, the synthetic unity of apperception is nothing but the
M onscious self. There can be no knowledge without a self-
zzascious, unifying self; but this self itself cannot be known
-2 the zense of being perceived directly, For Kant, one cannot
—inscend their own experiences ot cannot have a priori
izowledge of the super sensible, of things-in-themselves or
-=rzmenon. Knowledge implies perception and things-in-
—~zmselves cannot be perceived by the senses. Things-in-
- wﬂu&q@ mnn unknown and unknowable. One can know only

ul

'Uu‘..WU_UEGHHN

Georg Wilhelm Hegel” does not mean that OOQ exists
13 2 self-conscious logical process before the creation of the
wor.d. God cannot be conscious without a world and becomes
~:1r self-conscious only in the minds of human beings. Mind
oz spirit passes through dialectical stages of evolution,
Hﬁmm&sm itself as subjective mind, objective mind, and the
zpsolute mind. Subjective mind expresses itself as soul,
zonsciousness, and spirit. The soul, which has created an
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organic body for itself, becomes conscious of itself,
distinguishes itself from its body; consciousness is an evolution
from the very principle of which the body is the expression.
The function of consciousness is 'knowing'. It rises from a
purely objective stage in which it regards the sensible object

as the most real and truest thing, to a stage in which reason is

conceived as the innermost essence of both self-consciousness
and objective reality. Mind or spirit (Geist) in the highest sense
unites both functions. The Eumowﬁo Mind Voooanm conscious
of itself.

|:

Cartesian Phenomenological
Standpoint

Cartesian thought is associated with the name of
szrenteenth-century philosopher scientist René Descartes.
__Pmu.w,,mbwmﬁ provides a significant role in twentieth century
- zioscphic thought also. Cartesian thought is especially seen
= e pnenomenology of Edmund Husserl and Heidegger

:=4 in the existential philosophers like Jean-Paul-Sartre and
:z=zrs.Descartes is considered as the father of modern
=-Zosophy, mainly because he was. the first man to distinguish
—: subjecdve from the objective, the inner from the outer,
i1 the self from the body. His special consideration to the
czzim of self and consciousness was really novel and
szvoludonaty in that period. -

In his ‘Principles of Philesophy’,® Part 1, Principle X1,

zscartes holds the statement — “How we may know our mind
~z¢er than our body.” In order to understand this statement
¢ gives an example- “If T persuade myself that there is an
zzrrh because I touch or see it, by that very same fact, and by
= et sronger reason, | should be persuaded that my thought
m.im ; because it may be that T think I touch the eatth even
pu H_Eur there is possibly no earth existing at all, but it is not
cassible that I who form this judgement and my mind which
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judges thus, should be non-existent.”

The statement — Cagito, ergo sum (I think, therefore I anmi) — is
the starting point of the Cartesian philosophy. This starts from
the clear and distinct fact that self-awareness is not only the

basis of the entire Cattesian thought, but the dictum Cogito, .

ergo sum is the best mode of showing the nature of mind as
essentially thought and its distinctness from body which has
extension as its attribute. Most of the contemporary

philosophers accept the significance of Cartesian Cogito

principle and from the perspective of the development of
the phenomenological and existential systems, the twentieth
century thought may be desciibed as the culmination of the
Cattesian tendencies.™ - :
The inseparability of existence and thinking are stated
by the Cagito principle. But it denies the absolute identity of
one’s existence with one’s momentaty consciousness and the
convertability of one’s existence with that of consciousness.
They are intimately connecied. Therefore, existence is
indubitably asserted by thinking, One’s thinking reveals and

guarantees one’s existence.® :

In his “Principles of Philosophy’> Part I, Principle I,
Descartes holds the statement — “That in order to examine
into the teuth, it is necessary once in one’s life to doubt of all
things, so far as this is possible.”

Though Descartes accepted doubt as his method — yet
he did not conceive it as his end. The Cartesian doubt did not
practically desttoy all our beliefs. It tried to regain such beliefs
as certain and indubitable. Later on, Descartes deduced the
conceptions of wotld, body etc. from the certainty of
consciousness — which was achieved through the Cogite
principle. Hence, the Cartesian doubt did not eliminate the
conception of the phenomenal world. This Cartesian doubt
only transformed our ordinaty ways of thinking*

Tn his ‘Principles of Philosaphy,® Part 1, Principle XLV,
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—rrzzres holds the statement — “What a clear and distinct
semmznion is” Descartes holds that a cleat perception is that

=222 s present and appatent to an attentive mind. For

I

TITDE We see objects clearly when, being ptesent to the

szzazzieg ere, they operate upon it with sufficient strength,
Tt camaders distinct is that which is so precise and different
—-T =L omer objects that it contains within itself nothing
zr wzztis clear”Cogit, ergo sum (I think, thevefore I am) — this

ettt

E .:tf_.‘_w orovides a criterion or test of truth. It is absolutely
7= end wrue It is cleatly and distinctly perceived. All

“_mg¢ wrich are clearly and distinctly perceived are true. One

- Tms nn 3 one mn.m in his/herself is the idea of God. As
~uzmer oelings are finite and imperfect, they cannot be the cause

= =z 2aea of (God which is perfect and infinite being, This
-2= 1ust have been placed in men by an infinite being, or

>z, and God must exist. The idea of God is innate. The

2222 07 an all-perfect Being necessarily implies existence and

= Beag cannot will to deceive us. This can be apprehended

~ s “Principles of Philosophy’,"' Part 1, Principle LI,
—ECITIES holds the statement — “What substance is, and that
2 2 name which we cannot attribute in the same sense to

;.w..u._wﬂ,ﬁoom as no%wam else than a thing which so exists that it
Taeds no.owrﬂ. thing in order to exist. And God can be
-~~zerstood as 2 substance which cleatly needs nothing else.

A | MUMH things can exist only by the help of the concourse

, ...,ymnom&bm to Descartes, God is the absolute substance
222 mind and body are two relative substances. Mind and
O exist independently of one another, but both depend
= God. Mind and body are fundamentally different from
= zaother and they can be known only through their
2=z2utes. The attribute of body is extension and the atttibute
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of mind is thinking*There is no distinction between matter
and space for they possess one and the same attribute, namely,
extenston, and the same extension in length, breadth, thickness,
which constitutes space, also constitutes material
body.*Descartes says that the same extension in length,
breadth, and depth, which constitutes space, constitutes body;
and the difference between them consists in the fact that in
body, extension is considered as particular and conceived it
to change just as'body changes; on the other hand, in space,
we atttibute to extension a generic unity, so that after having
removed from. a certain space the body which occupied it,
we do not suppose that we have also removed the extension
of that space, because it appeats to us that the same extension
remains so long as it is of the same magnitude and figure, and
preserves the same position in relation to certain other bodies,
wheteby we determine this space.* According to Descattes,
cognition ot thought is the essence of mind and perception,
imagination, emotion etc. are the ‘modes’ of ‘this thinking
The mind ot soul has certain innate ideas. These ideas are
present in mind as latent potentialities. Mind can possess also
some ‘adventitious’ and ‘factifious’ ideas. Adventitious ideas
ate dependent on certain external conditions and factitious
ideas are the ideas of imaginary objects. All these ideas are
purely mental. There are some important activities like
sensation, retention, imagination etc. can function through the
interconnection of the body and the mind.* In other wosds,
appetites of hunger and thisst; emotions and passions of mind
which are not exclusively mental affections;-sensations of pain,
colour, light, sound, etc. are certain facts which imply an
intimate connection between body and mind in man. We
cannot refer them to the body alone or to the soul alone, but
must explain by the close and intimate union of the two.*
According to Descartes, “Because I know that all things
which T apprehend clearly and distinctly can be created by

o b um s Baseen and Western : 13
=2 :3 1 apprehend them, it suffices that I am able to
w777imenc one thing apart from another cleatly and distinctly
= “rZ#z -0 De certain that the one is different from the other,
i~z -z~ mzv be made to exist in separation at least by the
misaence of God; and it does not signify by what power
T emamanon is made in order to compel me to judge them
wE mereat and, therefore, just because 1 know certainly
_ zxs7, and that meanwhile I do not remark that any other
P nn,_”..nmm_.....&». pettains to iy natute or essence, excepting
> tninking thing, I rightly conclude that my essence
oasts sclely in the fact that I am a thinking thing. And
- 22zn possibly T possess a body with which I am very

1.....1.w.m_..m...4noz._,omuomuMﬁﬁ_unnmﬁmﬁonmomo:mmEaL_umqnm
mzws zng cistnct idea of myself in as much as 1 am only a
==c=z 2nd unextended thing, and as, on the other, I possess
i n|,1|.,_nq idez of body, in as much as it is only an extended
i cothinking thing, it is certain that this I is entirely and
:oszznelr distinet from my body, and can exist without it

o nis ‘Prinaples of Philosaphy *Part 1, Principle XLIII,
Teszzres holds the statement — “That we cannot exr if we
=z ouz assent only to things that we know clearly and
.7 He explained it in this way — “But it is certain that
=z szzl never take the false as the true if we only give our
::5277 10 “hings that we perceive clearly and distinctly. Because
::nz2 God is no deceiver, the faculty of knowledge that he
~:¢ Zwen us cannot be fallacious, nor can the faculty of will,
»7 _oag at least as we do not extend it beyond those things
—.:t we cleatly perceive. And even if this truth could not be
~z=anally demonstrated, we are by nature so disposed to give
2z assent to things that we clearly perceive, that we cannot
>ossioly doubt of their truth.”

Husserl was greatly influenced by Descartes in his account
-7 subjectivity but he gave it a new and original turn. He
—zzred it as something transcendental. By phenomenological

¥
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way Husserl described the concept of subjectivity. Descartes
and Husser], both of them wanted to employ subjectivity for
explaining the objective, natural wotld. Unlike Descartes and
Kant, Husserl conceived that this subjectivity is not sepatate
from the world; rather it is involved in the world itself. So,
Husserl conceived the nature as conditioned _uw out
consciousness’ or ‘subjectivity’.”’

The phenomenological interpretation of consciousness
was the very aim of Husserl and for him, the very nature of
consciousness was only intentional, i.e. it had as its essential
character the projective or directional activity; it was always
‘consciousness of or about something’.”

Husserl was greatly attracted by Franz Brentanu. The so-
called concept of intentionality, the directedness of the
consciousness towards an object, which is a basic concept in
Phenomenology, was already present in Brentano’s Psychologie
vom empirischen Standpunkete'(1874): “And thus we can define
psychic phenomena by saying that they are those phenomena
which precisely as intentional, contain an object in themselves.”

Hussexl says that the notion of transcendental ego as the
ground of all intentional acts. This transcendental ego, for
Husserl, was consciousness, purged of all contingency by the
method of epoche or Phenomenological reduction.” Epoche
means the suspension or bracketing of all judgments
concerning the spatio-temporal existence ot presuppositions.”
In other words, epoche or Phenomenological reduction
means suspending all beliefs characteristics of the “natural
attitude”, the attitude of common sense and science. One’s
petception of a chair involves the belief that a physical chair
is present “out there”. This belief is neither necessarily true
nor necessatily false. Secondly, in eidetic reduction, one makes
the pure essence of perception give itself to one’s pure
intuition. The phenomenologist must be in a position to “take
a look™ at what is going on when he is actually seeing
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srme=ing The third step is to discern the manner in which
= 2=z o7 cognition are constituted in cognition. It requires
: verv zareful scrutiny of the manner in which, within
sogmo=zz, obiects are synthesized according to stable
~epzaTTes that are not psychological laws of association but
zrr riznzr the forms of cognitive acts. Transcendental
~Z.rnoa is that in which one not only holds in abeyance the
T.ozr aod teatures of things one Huom,:m through the “natural
zrzrozz’ 2ut also “bracket out” the phenomenal selves,
mmozny ond’s own self. The idea is to reduce the whole of
mze- o mwanscendentally reduced data™

—zsserl’s transcendental and pure ego is distinct from
e Hw.hnt psychophysical organism and the ego is not
memzes o the class of those physical objects. The 7’ in the
szzzc—enological system implies pure consciousness, a
Timszz=cental ego. It is the phenomenological basis and
=257 27 individual consciousness.”Husserl says that
e H«Hmu 11y exist if it is not dependent for its existence on the
i~ azzedenpal self™ ,

T=e cbiects of Phenomenology are “absolute data
cTisTel in pute, immanent intuition,” and its goal is to
1 .ozt the essential structures of the acts (#oerss) and the
rzcrore entities that correspond to them (noema).”” Mainly
pJ.M.m.wulﬁ..w rhenomenological method is concerned with the

=i 0f the structures of consciousness that constitute the

i

In his “The Idea of Phenomenology”,” Lecture I, Husserl
:2vs Tnat cognition in all its manifestations is a psychic act. It
2 2 cognition of a cognizing subject. The objects cognized
sing over and against the cognition, In perception the
Temeeived thing is believed to be directly given. Husser] says
-=.z: nnenomenology denotes a science, a system of scientific
= s=oines. But it also and above all denotes a method and
:—rzde of mind, the mwoﬁmnm:w philosophical attitude of
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mind.

In his ‘Our knowledge of the external world’® W:mmnm
says that in every philosophical problem investigation starts
from ‘data’ or matters of common knowledge. Data are
primarily the facts of sense, i.c. one’s own sense-data and the
laws of logic. Some recent memories have highest degree of
certainty. Some introspective facts are as certain as E.Q facts
of sense.

In his “The Problems of Huwmomowgm éﬂn&mnm Russell
shows the distinction between appearance and reality.
Appearance is that which things seem to be. The painter wants
to know what things to be. And reality is that which they are.
The philosopher wants to know what they are. For Russell, if
we are to know anything about the table we can only know
sense-data such as brown colout, oblong shape etc., we cannot

say that the table is the sense-data of the sense-data are directly.

propertes of the table. If the real table exists, it is called as
‘physical object’. The collection of all physical OEQH 1s called
matter.

It is possible to doubt the physical existence of the table,
but it cannot be possible to doubt the existence of sense-data
which made us think there was a table. when ten people are
sitting round a dinner-table, they are notseeing the same table
cloth, the same knives and forks and spoons and glasses. But
the sense-data are ptivate to each separate person; what is
immediately present to the sight of one is not immediately
present to the sight of another. Though different people may
see the table differently, yet they see similar things when look
at the table. Thus, it is easy to arfive at a permanent object
underlying all the different people’s sense-data.? Similarly,
when someone 18 walking round the table, it does not mean
that walking round the table is not the only way of altering its
appearance. One can shut one eye, or put on blue spectacies,
ot look through a microscope. All these appearances alter

Fomr L e Zamee ond Western : 17

“mx mezi spoearance which one calls that of the table. More
=i LoeEnts wiil mmmo alter their ﬁuwmmnmnnom if the state of
.PUH.,H..u.,H“IuH,.H fhru.n;mmm ..

~oensoing to Russell, “1 _uocmvn my table from the
= g soepant of my room; 1 could not buy his sense-data,

w=.= == when he went away, but I could and did buy the

sim oo smpectaton of more or less similar sense-data. Thus
T e 2z that different people have similar sense-data, and
=4 iz Defson in a given place at different times has similar
ezs2-22r which makes us suppose that over and above the
Lemnz-liTI TmETe iS4 permanent public object which cﬁmnnrnm
¢ sises wne sense-data of various people at vatious times.”
-z sznse-dara, i.e. colour, hardness etc. which are
ownzazet wich the table are really signs of the existence of
-z ~z ‘adenendent of one and their perceptions. So, it is
spoT a0 nat there is something else of which these things
s romezmances. The colour ceases to exist if one shuts his/

== =r=2. But it cannot be believed-that when colour ceases
a3

T =D CEASCS.

i e

T:r Russell, human beings have acquaintance with
iz7r= =z of which they are ditectly aware, without the
meezziarr of any process of inference or any knowledge
-7 === In the presence of the table of which he/she is
s:7zxmed with the sense-data that make up the appearance
;¢ 2z wolz — its colour, shape, hardness, smoothaess etc.; all
—wziz 3z things of which he/she is immediately conscious
wz:= —e she is seeing and touching the table. So, the
o= wieage of the table as a physical object is not direct
ST -mrmm it is obtained through acquaintance with the sense-
Zi= =it make up the appearance of the table. It is possible
=7 Zzubt whether there is a table at all, whereas it is not
~mrx>iz to doubt the sense-data. This kind of knowledge is
=iz as ‘knowledge by description’.®

Fuassell in his ‘Our knowledge of the External world™’

.

T TRE R
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says, “There is first our acquaintance with particular objects
of daily life — furniture, houses, towns, other people, and so
on. Then there is the extension of such particular knowledge
to particular things outside our personal experience, through
history and geogtaphy, newspapers, etc. And lastly, there is
the systematization of all this knowledge of particulars by
means of physical science, which detives immense persuasive
force from it’s astonishing power of foretelling the future.”
Heidegger® accepted Husserl’s phenomenological
method basically emphasizing human existence. In Heidegger’s
basic work, Sein and Zeit (1927)% phenomenology was
understood as 2 methodological concept and for him,
phenomenology is derived from the Greek concepts of
Phainomenon and logos. The Greek term from which the word
‘phenomenon’ is derived is originally a verb which means ‘to
show itself” or which shows itself, the manifest. It means that
wherein something can become manifest, visible in itself,”’In
other words, Phainomenon means ‘that which shows itself from
itself,” and /ogos means ‘to let that which shows itself be seen
from itself in the very way in which it shows itself from itself>."
For Heidegger, Being is not a genus of entities, it applies

to every entity. Heidegger points out that philosophy is a study
of the problem of being and he rejects the phenomenological
bracketing and in his opinion being cannot be bracketed. One’s
experience of “entities cannot be bracketed. For Heidegger,
phenomenological examination is not an examination of
individual objects, but the examination of the phenomenon
of Being as such. The wotld, in the opinion of Heidegger, is
not simply a totality of objects, but a peculiatity independent
object for examination apart from any and all entities in it. In
Heidegger’s opinion, there is no ego, there is only ‘Being-in-
the-world’."2 In Sein and Zeif there is not be seen a
phenomenological reduction, a transcendental ego and
intuition of essences. Heidegger is concerned mainly on the
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—wimor i of Being, This can be defined as hermeneutical
- orceeds from the interpretation of man’s situation.”

e fzmprer woderstands Being as that in which one operates

g s

Frﬂ.l,.unn..bmmb&v&oswmnoﬂw@nmmnbm&noacaﬂosom
T — moman being in jts existence in the wotld. Being is
s oo mrezzd Dasein, but is a structute of Dasein as ‘Being-in-
it H Heidegger holds that we expetience our ordinary
cwspi 17 zrstence in which an object is called a being, as it is

‘et 2t exists. Beingis the totality of entities and beings

R |,b|.|

Lo B2 a0 enties. Heidegger admits the inseparability of

1= e

= ».Z23 being and the outer wotld and therefore he

— [P IR

:Izr.zzrs mman as Being-in-the- world. But man has to

—maemsan s what he is, he has to make a distinction between

[ L REPRY

sz =07 :nd obiect. Man cannot understand his relation with

=z = 4, witkout knowing what he js and the objects. Even -

= rs oracticzl activity man has an awareness of what he is
s~z Hedegger considets Dasein as a manifestation of Being,
fiiiose Drasein can have a meaning, _unnmsmm it ‘has
=iz s usness or because it is consciousness.™
“z3z-Paul-Sartre’s phenomenological method can be

H?HunuJubrn»onnnntEmmb&wmmemchmnonaEnDnn
= s i=z'vsis of imagination and emotion gives a better
- Zzzsanding of his phenomenological method. In
-z of the Figo” Sartee was trying to understand the
-i:27z of consciousness for the sake of ontological
~:~<zzrior. He accepts the theoty of intentionality. He
s mslzrs that consciousness is nM_,umnnDnnn._ as. nothing, for
- :zsrousness has no content. It is transparent. It ditects us
-+ -=eces. This directedness can be called as intentionality.

*Z -msical, psycho-physical and psychic o_uwnnﬂm all truths,

T ;mm are outside consciousness. So consciousness 1s
Eiiristteld .

3z-tre says that man is the being by whom nothingness
:- =23 into the world. Nothingness can be conceived neither
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outside of being, nor as a complementary, abstract notion. It
must be given at the heart of Being, But this intra-mundane
nothingness cannot be produced by Being-in-itself. Because
the notion of Being as full positivity does not contain
nothingness as one of its structutes. It cannot even be said

that Being excludes it. Being lacks all relation with it.””

Nothingness is the ground of the negation because it conceals
the negation within itself, because it is the negation as being,
Conscious being constitutes itself in relation to its past as
separated from this past by nothingness. Freedom is the
human being putting his past out of play by secteting his own
nothingness. In freedom the hutman being is his own past (as
also his own future) in the form of nihilation.”

Sartre’s philosophy is not idealism. He points out that
Being does not create consciousness and not dependent on

consciousness for its existence, Being is already there without

any justification. Though it is fully there in each one of its
appearances, it is not exhausted by any or by all of .its
appearances. Without consciousness there would not be
anything like a wotld, rivers, tables etc.; but there would be
only Being. Consciousness causes there to be things because
it is itself nothingness. Only through conscicusness
differentiation, meaning and plurality for Being is possible.”
The essence is not in the object; it is the meaning of the
object, the principle of the series of appearances which
disclose it. But being is neither one of the object’s qualities,
capable of being apprehended among others, nor a meaning
of the object. Being is simply the condition of all tevelation.®
Sartre wants to accept only what is given in immediate
experience. If Sartre wants to accept only the immediatcly
given, then Husserlian notions like the transcendentai ego
cannot be accepted and belief in the existence of the world
cannot be suspended. We not only expetience the facts given
to us, but we also experience them as existent in the external
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mww_dnonmnmoﬁmammmmmDoimnsmn&ﬁ&ﬁwaﬂmam_
~3=pusness is absolately free. He eliminates ego
— of consciousness. Sartre makes a distinction

cameen omz ore-reflective Cogito and the Cartesian or the

[

Tz Sartre believes that all reflective consciousness

T T .wwh.. sansciousness without which knowledge of the
e mezimas impossible. To Sattre, pre-reflective Cogifo is

_-: =:—:~ consciousness. It is an immediate, non-
~ufirr=ws rwezreness and is the basis of all knowledge and

~smm-= Tz 3lso includes immediate sense-experience and

i ime s =iz the ‘consciousness of itself’ or it knows itself

”.;.r_.m__pn.m”-unnﬁﬂmﬂ&nnmmﬂdm?nnomnnﬁdnﬁ@%&émﬁ
cuzi 1o refective consciousness. Pure subjectivity is
—mimzss =ut it does not become impute and cease to be
s ==z 1322 zncounters the objective world through choice

P AT - S Y

u..__.pnwhm..un;Am&m%mn:nﬂonvmgnnbm.n_nm.mo:ﬁmn_m
uns Temooneimself in Sartre’s philosophy. Here Sartre admits

- -z berween the consciousness and the objects of
- -:=z3: The transcendent being or something of which
. & s--szous, s called by Sartre, the Being-in-itself; and
- ---sness which becomes aware of something is the
Sizmz-famoelf. The Being-in-itself s the self-contained being

JRVIR P~

.\ 1 ==.mz Being is in itself and Being is what it is. Though

m,...r.an..w.h“ HHH .&oncmnbnnob_uogmmbﬂrmnoumﬂozmnomﬁmbm
: -s of consciousness, vet he wants to avoid the
“imevio duglism. Descartes accepts mind and body or mind
-3 a5 two different categories or as two different
o _s:mi=ces, Similarly, according to Sartre, the object or Being-
== s not constiuted by consciousness; it is always outside
Z TEmEr J%E of consciousness. But for him, Being-in-itself,
.- == dif%erent from consciousness, is not complete without

s ot

. wrrousness. According to Sartre, consciousness is nomn-

=+ - meal and non-substantial. The conception of ego or self

—4" —e necessary at the reflective phase of consciousness;
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but in its ptimary, non-reflective phase, consciousness does -3 T DT forms the foundation of the conscious level,
not requite any such ego and is impersonal in nature. The — * =77 = 5723 WY, He enlarges the sphere of subjectivity
famous Sartean formula ‘existence precedes essence’ actually 71T T TIZscious an.&bu and includes both the Uo&w and
means that man first exists and then subsequently determines s e s range
all his thoughts, actions and possibilities. Man’s essences and
capacities follow his existence. Descartes declared the
principle — Cogito ergo sum (I think, therefore I am) and there he
deduced the certainty of man’s existence from his thought.
But Sartre’s formula is I am, therefore I think’ and he believes
that man cannot act ot think if he does not exist beforehand.”
In Merleau-Ponty’s philosophy “the gpocke or reduction
is reinterpreted not as a ‘bracketing’ but as a re-examination
of our experience of the world”.*® He points out the
impossibility of a complete reduction. He accepts the
phenomenological concept of intentionality; but that
intentiveness cannot be the nature of consciousness merely, it
is also the very basis of our entire relation to this world. This
world is present in any and every human experience as the
ultimate horizon or field of experience, as the ultimate
meaning-structure in which any given phenomenon is inserted.
He holds that phenomenological technique should explain our
consciousness and existence as essentially interwoven with the
world. Both in his Stweture of Bebavion ** and Phenomenology of
Perception **, Metleau-Ponty seeks to elaborate the role of body
in our conscious experience. He holds that body is not merely
as an object among other objects, the body plays as the role -
of the subject. The body gives form and significance, not
metely to the objects, which it perceives, but also to the entire
wotld in which it is involved. Through the intermediation of
the body, perception is always essential in one’s conscious
expetiences. Without it, one cannot be aware of the existence
of the objects. To him, perception is not merely conscious, it
is also pre-conscious and pre-personal too. In the pre-
conscious level body is not supposed to be the conscious
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Buddhist Phenomenological
View

Indian philosophy can be described as a descriptive
phenomenology of consciousness. One example is the
Buddhist classification of cognitions.”’

Gautama, the Buddha, flourished in northern India
sometime between the 6™ and the 4® century before the
Christian era. His followers propagated the religion that is
known as today Buddhism.® Subjectivity played an important
role in Buddhist philosophy. This subjectivity was always
linked with the concept of reality. Another important feature
of the Buddhist philosophy is the realm of experience.”
Experience, according to Buddha was the only substantial
datum open to us, the real existence.”

The doctrines of Dependent Origination, Impermanence
and No-Self theory are all important in Buddhist philosophy.
The doctrine of Paticca-samuppada or dependent origination
is the foundation of all the teachings of the Buddha. Paticas
means ‘because of” or ‘dependent upon’; semuppida means
‘atising’ or ‘origination’. Hence, it is applied to the whole
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r1ch consists Om Qq&do Bnnanwnamnnﬁ causes
Lo Hm.t. ..wnoon%nm to  Paticca- -samuppdda  or :
TUwENesTiaA in the empitical wosld everything is relative,
Tioinizi, zezendent, subject to birth and death and
memerie: moermenent. All phenomenal things hang between
mram - ozl reality and nothingness. In this sense Buddha
b s znommae the Middle Path, Madbyama Pratipat, which

i 22 sizrnzlism and nihilism, self-indulgence and self- :
o Tienos e theory of Momentatiness or Impermanence
4merrmrzi o ind Dependent Origination are co-related
T, ._ah “inps ace relative, dependent; conditional and :
il ZeT mast be momentaty or impermanent. The

K

~F 40 or No-Self (nairatmyavada or anatmavada) is
1chism. According to this theory, the individual
are ultimately false. Because everything is
e ego and matter are also mometitary and
: .”Hu,_“_.ﬂm c=:7ve znd false. The theoty of causal efficiency is
wii s ozothe theory of Momentatiness, because each !
serrsiog oo s causally efficient to produce the succeeding ..
bi 1z i3 e capacity to produce the succeeding link and
=i e fazzze 10 produce an effect becomes the criterion
v ez sz Tne chain of causation is known as dvidasha-
e te 2nivacakra) the wheel of re-birth. These twelve links _

=iz mmzed into three classes, viz. the- past, the present,

1
1
b

wre 2o “omire Iumay be represented in the following order,”

—gacrance (avidya)
- LDespositon (senskdard)
: oasclousness (pjidina)
~  zme and form (nama and rupa)
* =z organs of cognition (sadiyatana)
: =1s¢ object contact (spara)
Gl -mmwnnnnnn (vedani)

st for objects (#rond)

1f1 A4
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9. Clinging to objects (#padina)

10. Will to be botn (bbiva)

11, Bitrth (fa%)

12, Sufferings (jard-marana)

Out of these the first two are related to past life, the last
two to future life and the rest to present life. This is the cycle
of birth — and — death, This is the g&dn-mwo_ﬁm wheel of
Dependent Origination.”

Buddhism is considered as separate from most other
Indian school as it does not accept the existence of an-eternal
matetial or spiritual primary substance out of which the
existing wotld evolved. It also does not explain the world-
process by postulating interplay of a multitude of unchanging
entities. The Buddha explains the phenomenal world as dharmas.
Dbarmas are colouts, sounds, sense faculties, breath, feelings,
states of consciousness, good and bad luck, birth, death and
so on, A dbarma s defined as a “catrier of its qualities’, a ‘factor
of existence’, 2 component of so-called reality. The human
person is divisible into five groups of dbarmas, called skandpas
(bundles, aggtegates),” namely:

1. rupa : ‘body’; all perceptible forms;

2. vedand @ ‘feeling’, all feelings of pleasure and pain;

3. sanjita : ‘perception’, all that can be perceived or imagined,
including the faculty to discern m.nﬁnn_dnm and HBmmBnm
objects;

4. sanskara : ‘motive forces’, the power that produces
something as well as that which has been produced.
The sanskaras are responsible for the formation of
karma. They comprise attachment to m_uoﬁEE _:mo
desire, delusion, aversion, volition;

5. pjfana ‘consciousness’, the element thar transmigrates
in 2 new rebirth and is thus responsible for
reincarnation.

dema s Taner oes Trgern . 27

L imemizizzss has been noB_umham in the Milinda Pafiha
WL iz e gt the middle of the cross-roads beholding

0 It=: rom any direction. Buddhaghosa in the
"3 that consciousness means that which
-7 hmezi Ire charactetistics of consciousness are that
FrInimi, goes in advance (pubbangama), connects
iz :zands on nimariipa (namarfipapadattanam).

AL D6k 237 2avs that when states of consciousness rise

i LA Tz inhe, they leave no gap between the previous
s anioze 2tes and consciousness therefore appeats as
eRenmiL L e sua shows itself with all its colouts, etc.,
Tt Lo tor 2 Zerent from those in truth; and it is said that
el Wtem s ronogises, its collected heat and yellow colour

A Tiw ZZorur ot does not mean that the sun is different

2 27z of consciousness takes the phenomena
- Lz, zna cognizes them, So though it is the same

O A St o

- 2 asense it is different from them.,”
. Teiiioet sccount of the process of Cognition or
e =i s as old as twenty-five hundred years, and
T W weinar ﬁ--mqoﬂmnowomﬁ which is of the. twentieth
Rt T T mluummmmm the pure data of consciousness for
: “=¢ phenomenon. A phenomenologist uses it
© Philosophy, wm%nrogom% Sociology,
<72t zad so on; but a2 Buddhist monk uses the

g -

w7 =2t zalv o derive pure knowledge for description

“woade 2irosoimrual pursuit, In Buddhism life is compared

i vz wxich keeps on mogbm through processes of

T -1f contnuum, cognitive course of consciousness,
sz1 anew birth and so on. The Buddhist cognitive

-7 zoasciousness (Citta-Vithi) is two-fold—
- >:asoral Cognitive Process:* this process depends

<212 senses, namely, eye, ear, nose, tongue and body
- wzm o ima the cognition of their corresponding objects,

e -ocbm smell, taste, and touch. The stages which
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l_w”muﬂuh:.nm (Vottthapana): This is an act to
zzzrmine the nature of an object. The efforts of
-zveszigation of previous moments result in
isIZrEining or mﬂﬂﬁ:nﬁm the characteristics of the

2. Adverting (Avgjiand): It is a mental act to Hnﬂuo:m \Hnrrl u.',- way of the previous cognitive act, which _.
to an object entering into the passive state of mind, T n;h =e mind tolocate it a5 an Emnm. endent unit
the act which is traditionally compared with an act MJM‘IMHW : L
of alertness of soldiers upon hearing the mogm of T cepron Uavana): The culmination of full
a danger signal in a battle field. a -;“ o»ﬁwom% 1ton _w \ avana. .bno.o_un.r.bm. to

3. Viewing AU&.,,%& It accomplishes the function of - -mr.r,n”_nau.:w oﬁmwrnﬁwﬂmmn MMMMHHWM Mm snr.%aom _ 3
seeing ot viewing through the eye-doot and has ﬁwn ) Mnmoﬁ res onﬁ:unw _ greeable or _
eye sensibility as its physical basis. ; .1;..-...) - Tuds W ) y- Licenal n

4. Hearing (Savand): It accomplishes the function of tNr[m addlambana): Literally, it means that-
hearing through the ear-door and has the ear- o i<., that apperceived object, which is
sensibility as its physical basis, S luf“u.nm before the mind in its entire vividness by

5. Smell (Ghayana)y: It accomplishes the function of ==2==¢ e final matusity of 2 cousse of cognition
smelling in the nose-door and has the nose- mmsm_gr& T The consciousness. which occurs at the
as its physical basis. _ rmzzson of apperception is recording, because it _

6. Taste (Sdyana): It accomplishes the function of - .H.tin me object of apperception its own object. g
tasting in the tongue-door and has the HOBmﬁn- ) .|._;ff«.ﬂcm& Cognitive Process of Consciousness
sensibility as its physical basis. _ Liemé-rr 0 The process of cognition of an ideational

7. Contact (Phisand): 1t accomplishes the m_.Snnom of T _fcnr starts functioning from the stage of
touching through the body-door and has the wo&r BTN g 200 runs upto the stage of registration through
sensibility as its physical basis. B .Uumgnnwnom Here, the cognition depends on

8. Apprehension (Sampaticchana): It is an act of 2Tl ia object after entering into the mind. There ate
receiving the object by way of one of five sensations, ~* 7 -

9. Investigation. (Santiranad): This is an act of T#7th =2:2 They are either clear or obscure. When the

Crmem =moEms the range of mind the process of cognition

are involved in this process ate —
1. Passive Mental State @w@aﬁ& In this stage, the
mind is not conscious of any object. Tt is known as
‘the sleeping stage of mind’,

[

FoTmt

-7 ‘deatonal objects which appear through the

investigation of an object received in course of
cognition by way of comparison with past sense data
and newly acquired or received data and their

-7zo the stage of recording, completing the full

.2 zzgniton. In this case the cognition is vivid and

analysis. This act is similar to the Husserlian act of .z = = case of the occurrence of an obscure dbject within
‘retention’ (when comparing with the previous = rizr: =7 mind this process can survive only upto the stage
events) and ‘protention’ (when nonmn_:m with the ©r wrerzzzEsn; and cannot proceed beyond that. Therefore,
anticipatory events).




30 World View : Eastern and Westen

in this case the cognition is feeble.

Buddhist monks seek to achieve Samatha and Tw&%ﬁ
with the help of the above process. Samatha is derieved from
sam. (ie., to lull), refers to the tranquillity of mind by way of
overpowering all mental obstructions or hindrances of
meditation. VVipassana (derived from vi and dis, i.e., ‘to see as
it is”) refers to perceive the things in diverse ways in light of
transiency, sorrowfulness and soul-lessness. The popular
renditions for this term are ‘insight’, ‘contemplation’,
‘intaition’, ‘introspection’, and so-on. The tmain objective of
Vipassani is to see the things-as-they-truly-are with Nibbins
as the summum bonum or the highest pleasure.”

" The first broad division of the later Buddhists is under
two heads: the Hingyina and the Mabdyina. These two are
further divided into four schools. The Hiraydna comprises
the Vaibhisika and Santrantika, and the Mahyiyina.
Maédhyamika or Madhyamaka and the M&%mnawa.

. The Buddhists say that the intellect is the self, on account
of such Sruti passages as, “Different from and more interna
than this is the Self which consists of consciousness” (Tait
Up. 2. 4. 1), owing also to the fact that the instrument becomes
powerless in the absence of the agént and from suct
experiences as, “T am the agent,” “I am the enjoyer,” etc. It is
the docttine of the Buddhist idealist, known as the Nﬁm&ﬁ
who accepts a stream of ideas (##an4) alone to be seal anc
rejects everything else as non-existent.'”

The school of Yogacara deals with ideas, consciousness
mind in a very extensive way. This school is generally knowr
as idealism. According to this, all existence has its center anc
being in mind. According to idealism, the object is not as &
appeats. It is, therefore unreal, consciousness(vjinapti) is the
sole reality. The object is only a mode of consciousness. The
external appearance of the object is the transcendents
illusion. ¥t

= o v Western . k)|

s+ == consisting of a stream of different kinds of
am: vt o-4v reality. Just as in cases of dreams and
wllizziizs o3 3 man fancies to petceive things outside, though

R T mr,.h_. zxist there, similatly the objects which appear

1z oo meme zme really ideas in the mind. !
Tre Zoo7 72z sooided the erring Bhikkhu and the reiterated
RS Huw‘.ﬂﬁoﬁmwmmm is due to conditions, Without
CTE TSETE SN0 mmm_bm of consciousness. When six sense
= rrzzer with six worldly objects, there atise six

AT U

CiiLrceimzii— eve, ear, nose, tongue, body and mental
e oinzss. Laver, Yogdedra school of Asanga and

im: :2ied two more— Manas (consciousness) and
_.,_;.__.f_.“ wiing 2o e toral number is eight consciousness.
i3z analyses Citta (Consciousness) into 89 or
L Zwmiel inio Bhimi (stage), it is of four kinds:
seowzous Consciousness %a%%a&g.ﬁv&& — it is that
= smzs: wricn moves in the world of desires.'” As a
-7 .1 zilec 3 battlefield” because it is essentially
= so.ciers {though others may also visit it),
apLns o oinsziousness which is essentally frequented by
szzss s caled ‘sensuous’ by way of attending to objects

-+ >£czuse it causes rebirths in a sensuous plane of

Zsnsciousness of Sphere of Form (Ripavacara-cita):
- - -z ousaess which gets concentration on an object

o emitzlowitn oae form and colout
~:rsciousness of Formless Sphere (Aripavacara-cittay:
. it zzzizousness which develops concentration on an

R e T o)
"

P e g

rorm at all.
T-izscendental or Supramundane Oobmn_ocmbmmm
.enemimimlimg it is a consciousness of person who have
il v 2zt off one by one ten fetters (samyojand) which

“mill v =23 men in the circle of existence.
- imavsing Citta according to. moral, immoral, Cz#ia has
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been divided into m@ or HNH If divided into stage, it is of
four kinds:
Moral Oonmﬁocmnnmmﬁmﬁm&.ﬁn& m‘:w nobmn_osmbomm
is associated with moral states.
Immoral Consciousness (Aknsala-citta) —
consciousness is associated with immoral states.
Resultant Consciousness @\%&Qé&& — it is the fruit
of an active consciousness. The consciousness atises and sinks
down. While sinking down it leaves impression on the surface
of mind. Such imptession is called Vipakacitta. -
Inoperative Consciousness (Kirys- ~citta) — it is n?w
consciousness of an Arabat who has destroyed. all éo&&%
desires.!'™
According to Yogacira, our mnEmH Q.E..E is Bnnm:w
‘thought’ or a representation produced by consciousness.
Conscious experience may contain some shadowy reflection
of extra-mental existences, but is conditioned by mental
constructs that it is these that must be the. focus of analysis
and spiritual change. Supporting this view, meditative
experience is appealed to. Concentration of an OEQH can
generate a mental image such as 2 coloured disk of light, which
in time becomes more vivid and clear than objects seen with
the open eyes. Asanga argues that, however real such i images
appear, they are cleatly nothing apart from thought,1%
Thus in brief, the Yagaaira holds that consciousness is
the only reality and the empirical world reduces itself to idess.
The independence of the external object confronting
consciousness is only appatent, The blue and the consciousness
of blue are identical. Consciousness is creative. The object
has no separate existence of its own.'? :
The concept of dlayavijiiaana is the most important
ptinciple of the V#znavadsns. This can be transiated in Einglish
as store-consciousness. In this system there is the stote-

this

T R e S 5T ) - . : . ..wu

cuttel o oizeir glzyavifidna), thought consciousness
ammeeméns 123 active-consciousness (pravritiviiana). They
- ssm-esent three stages in the development of

zinzis .,__w; deHSm._ thinking and knowing the
cianz was sometimes used as an absolute
znent background of ﬁrm m:&nmm &SQQ of

iy s

_.._.i_.tj,_uH.Hmnn.wn_unrmmE_&m mﬁmﬁnnn Om ﬁ_un QOHE
noRIET = omE coiverse are in i'® . .
v izt mav be regarded as s the potential BB& and -
e T zazdnuously changing states. It can gradually
e iy 22 zndesirable mental’ states mD& ‘develop into
s 1D norvdag, O :
wRJrr = 2Z3sr’s view that the &a\aw&am oua o_uﬁnnqo-
mavey soTTo’ oI oercepton is not the external reality, but
. —=z:hie form, so that the cognitive act has its -
rezctve form. A sensation of blue is ‘blue’;
riowI o Tnis sensation not ”mm_ its colout but as its

T xmmo izl self or the Emh:.msmm subject or the Ego is
zmreal by Vijdanavada. The reality of Pure
Civanc _inzss zlone, variously called as Alayavifiidana,
Casnisis oz, Coifamatra, VijRaptimatra, is emphatically

-z Pure Consciousness transcends the dualism
¢ i oot 22t ind the object as well as the plurality of

._:r._...l____ﬁun.m.HMﬁrnmmBnmmﬁrnmnmm..gamﬁocmmmﬁ.
swtesfis 2imnot be called subjectivism. It is not the
s osziousness (&lista manovifiiang) as associated with

[ FIVR R IS

1. e mier functional ideas @wﬁgﬁﬁa& %ﬁnﬁmﬂnm
wnzem=” world, The external world is declared to be a
. wrmi77 2 or modification of Absolute Consciousness.
Uorem e =mmzenal world 1s declared to be unreal what is meant

- Z-2: not exist independently and outside of
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consciousness. The objectivity of the external world is nc
denied. The objects appear as objects to the subject whict
perceives them. Only their objectivity does not fall outsic:
of consciousness because the distinction of the subject an:
the object is within the Consciousness itself which ultimater
.ﬂmnmnnbmm the subject-object duality. Consciousness &
immanent in all phenomena and it is also the permaner:
transcendental background of all phenomena.!?
H,:m Madhyamika philosophy rejected all the elemen
of existence (dbarma). The Madhyamika system offered a-
analytical power by which every object could be reduced to ;
tere concept. The main functions of the Méadhyamika is t-
know the Reality. This system emphasised that every categor.
of thought is infected with relativity and is therefore void o
reality and s such it is purely imaginary, subjective. According
to this school, subjectivity is another name of relativier
Relativity is the mark of unreal, of the subjective, H.r.m
gwawu\gw»_noﬁﬂ:mom that our entire awwnan_bnm is purels
subjective; things have only an apparent existence, in realir
they are imaginary and subjective.!® .
Sunya ot sunyati is the most important concept o’
Zm.&%mn&wm philosophy. So the Madhyamika philosophy i
known as Sunyavida. According to hw@%maﬁ Sunya is the
characterization of Reality. Buddha considered fourteen things
t0 be inexpressible. They are — .
(1) Whether the wotld is (a) eternal, (b) or not, () o
both (d) or neither.
(2) Whether the world is (a) finite, (b) infinite, (c) or
both, (d) or neither.
(3} Whether the Tathigata (a) exists after death, (b) o
does not, (¢} or both, (d) ot neither.
(4) Whether the soul is identical with the body or
different from it.
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Lo o farmulated them into the catwikots, tetralensma

o omesrerrs :od also called the four-cornered negation.
Ty St wizecadve of the tetralemma comsisted of (i) a
=0 i conjunctive affirmation of the first two, the
-t 7 i Zshunctive denial of the first two. According
: iz svrmi<z, Reality is neither sat (existent) nor asat
wonecniensnt by the Absolute is inaccessible to thought.
LTI meanings — (a) from the point of view of
nmeems 2 zmplinical reality, it means .?&&a&a@@ﬁ Le.,
wr zzvni2 of independent, substantial reality. (b) from
© 7 n=w of the Absolute, it means prapanca-sunya,
- -7 Zcught-construct and plurality. Pratitya-

ATV 2T AT <0 sumyata ot relativity, The wotld is not
omeminono of oeings. It is simply process. A thing by
-~ wrumogzoan 2L So, there is seen sunyata of emptiness of
-z Madhyamika negates all the views about
s not negate Reality itself, So, it cannot be
s Sunyaza is not an end in itself. It is means to

med i T UT 1o pragda (transcendental insight)

‘eipiz 27 zszc & highly sophisticated dialectic to show

zinz ot e grasped with concepts and ideas. He calls

VY il P e
Al s VI of smptiness. By this emptiness he means

¢ 2.tttz of mere nothingness, but s the very source
113

wi L7z 2mz imz 2zaznce of all forms.
i:avoT Iz zop-ultimacy of views and conditionedness

o0t omemimmalve of entities — this is borne out by sumyata

_TerTE .

.,.uWmBﬁD&mﬂnbmHﬁnomnﬁgmm.%a@_a&wmsoﬁ
s~ ooz zelatiny and conditionedness. Itis not a rejection
ooz oI pecoming and the meaningfulness of life, but

s oomowa mundane existence is appreciated as a course
e zzinzz becoming as well as the way the values of life
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become possible of realization.!! -

For Nagarjuna, the two most important wo.mnmwuoa are
— “conditioned origination” and “the Middle Way”. The
former emphasizes the import of relativity in regard to the
entities or events that constitute the course of mundane
existence. “This being, that becomes, and with the extinction
of this, that ceases to be.” This is the truth of “conditioned
otigination”. The later emphasizes the import of relativity in
regard to views concerning the mundane nature of things.
The Middle Way is the way which is free from the extremes
of ,mm.u. and “is not”. >nga_w.noﬁgnm in the world exists
absolutely and nothing perishes totally. It is the way to see

things as they are, to recognize the possibility of determining °

things differently from different standpoints and to recognize
that these determinations cannot be seized as absolute.'’?

Buddha says that all things have transient existence. He
also says that all things are smya or devoid of existence. By
natute things are such that they are neither absolutely existent
nor absolutely non-existent. They are relative, not absolute.
The aspect of “is” and “Is not” are distinguishable though
not separable. There is no contradiction in making different
statements about the same thing from different standpoints.
That the self exists and that the self does not exist, both are
true. Similarly, everything exists and all things are non-existent
are equally true. For example, the ting finger is both long and
short. From the standpoint of the middle finger it is short
and from the standpoint of the little finger it is long. Both the
statements are true, !’

The ptimary meaning of sunyatz is devoidness which is
direct reference to the truth of things, mundane and ultimate.
Sunyatd as the mundane truth is relativity, It is brought to light
by rejecting the supposed ultimacy and absoluteness of
particular entities and specific concepts and conceptual systems.

; T --“—are truth is the unconditioned, undivided

CRIALLy LS TR LT T )
recns v L e zldmate nature of the conditoned and the
cerremgeTn L7 Troughc o light by rejecting through eriticism:

o prerras e o7 e uldmaey of the conditionedness of the

Lo oo gmIouf the division between the conditioned and

we e =22 The first kind is called s#myard and the second
cules semaziof Snyatd(Sunyati-sunyaia).

wriaal 15 tre mundane truth means such natures of

LT )

.= r:irmanence, relativity, non-substantiality,
U sz o ood, fafbata as their ultimate nature means
rzoeed ymsorm dharma'® Tarhatd or the “irue nature”

T Nt

2 Zeret levels, mundane and transmundane, 1s

PE B e

vnomosi o Dégrmadbdt 1s a refernce to:the ultimarte

noeiss e o cmate nature of all that is conditioned
2205 refers to dbarmadbiin. Bhita stands

R~

-n -z, dbarmadbaty, and kot stands for

7w kuomizmess zdmicted the reality of a moment in the
wter oot inlecendent of out knowing It is not a
e v nriection of consciousness or knowledge.

LR LT Tring

- s o7 moments are recognized as form (mpa) and

@i s 1= TR ase never able to know the substratum of
LTmenTinoss or properties (dbarma) by our senses.

flevon LT TiIIDIs

ooty 71 m o we directly perceive an object by our sense

B L0 A i P IS

== .zvzriadly together. Thus the blue and the

menze eI e external object and the consciousness of it

.~z 1% “ne blue are identcal. According to them the

.7 .z zxtemmal object are known indirectly or whose
= = Thz awareness, is inferred only. In our perceptual

= - — v a4

s Tz, They hold that we know a form by its

iz = =xz2mnsl object, the substratum of an appearance.
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we do not directly petrceive the object but are aware of our
ideas only.!?2 .

The Vaibhisikas admit the H.nm_:w of the external world
including mind and matter. In other words, both mental and
extra-mental things are real. They are directly known or
perceived.'"® Dbarma is used in Buddhist philosophy in the sense
of the ultimate factor or elements of existence. The existence
of things ot dbarmas temain duting all the three periods of time,
present, past and future. This school recognized 75 dbarmas in
all = 72 being the conditioned dbarmas (sanskriz) and 3
unconditioned dbarmas (asanskrid). The conditioned dharmas
(sanskrid) are those which are produced by other things, The
unconditioned dharmas (asanskria) are not produced by other
things. These elements of existence are impermanent,
momentary and durationless. All these dbarmas have been
classified into aggregates (skandbas) bases of ‘knowledge
(¢yatanas) and dbaty. According to this classification the
individuals can be analysed into 2 number of states without
any soul or substance. The aggregates (skandhas) are five:
(1) form (rdpa), (2) feeling (vedand), (3) name Qm@ww@,
(4) impression (senskara) and (5) consciousness (s ijhiana).'*

Zen Buddhism, evolved in Japan, provides the correlation
between subject and object {or ego and world). The structure
of the subject determines the structure of the wotld of objective
things. In Zen, the empirical m.cv_.nnﬁ ot ego is not considered as
a self subsisting entity, The empitical ego can be called selfhood
because all its movements are actualizations of what s its real
selfhood, i.e. pure perceptive consciousness. In the same way
all objective correlations of subjectivity are actualizations of
the Mind. This ultimate governing principle is something which
runs through the subject-object relationship and which makes
this very correlation become actualized, !

CHAPTER

42vaitic Phenomenological View

»Liz7 s 2 systematic exposition of the mﬁb&mﬁnsﬁ&.

T R R el H uhammm The most prominent and the

‘edanta is Advaita Vedanta (Absolute

W M ST T r;brmmm Gaudapada is the only systematic
w0 Zvaiza philosophy. He was mmnwﬁmm teacher

et tz:icher and thus his grand-Guru, Before
.,_.m_u. tae Advaitic ideas were prevalent in
Tl s s mawmmdmn@ﬂm the Brahmasutra, the Puranas,
:z:s70z erc. but they were there in seed- like form

e aE ATOZ

¢ = 1 2oonnal manner. Gaudapada is better known as

‘czzs 37 the concept of Ajati {unbornness) which

e w2 the worldly objects are inborn and %Qnmonwu
Y ..m notn and n_ﬂnm.HD Oduunnﬁ mb& the real is

R h!n E objectivity is mere mental which is nv»nmw

:37z Beddhism. He used the words — ata, manas
sanecton with explaining the objectivity of
M THEHEITL T n._a For him, everything internal ot external is
.mganaa or creation of mind and internal states are
«u 1m azz o Citta never touches the external objects. In
=3¢, the o takes the form of external objects
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as it takes the form of objects in the dfeam state; But ultimatels
supporting his Advaitic standpoint Gaudapada denies ever
the state of mind (citta) and the mental objects.' | L
The most powetful exponent of Advaitavida is Sankars

(788-820 A.D). He was one of the greatest philosophets of
India. Sankara emphasizes the monistic tendency in the
Upanisads and develops it into a systematic Advaitavada. He
emphasizes the reality of the unconditioned and unqualified
(nirguna) Brahman, and regards God, the individual souls and
the world as appearances due to an indefinable priniciple called
cosmic nescience (Mays) which is neither real fior inreal, but
indefinable. According to Sankara, ultimate teality is Brahman
which is Pure Consciousness. Brahman is' Sat-Cit-Anands
(existence-consciousness-bliss). Brahman is eternial knowledge
or consciousness devoid of subject and object. It is the etetnal,
transcendental consciousness devoid of the distinction of
knowledge, known and knower, It is’ subject-objectless
consciousness, which has no telation to empiical ‘objécts. It
cannot be known by empirical selves, It can be known by
superconscious intuition only!? o

Sar-Cit-Ananda. (existence-consciousness-bliss)-is no
considered as the parts of Brahman, but they constitute its
nature. Saf or existence is thought to pértain to the objects of
the universe. It is the essential constitution of Reality and has
neither external relations nor internal differentiations.
Existence is constant in objects that are ‘variable; and
constitutes the essential natute of Reality, None doubts his
own existence. One may not realize that the real is intelligence
and bliss, but self-existence is expetienced by all. The saz is
petsistent in earth, water, ether, air etc,, is the substrate and
not attribute and hence, constitutes the very essence of
reality.!? . _

Just as the existence is the substrate of the external world,
similarly the existence is the substrate of the internal world
also.'” In Advaita, three distinct stages of waking, dream and
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a2 are recognised. In the walking state, sensations directly

~w72r 1o things or objects. In this state, the objects of
ezence vary and vanish; but pure intelligence as 2 unitary
rezaple connects and controls them. In dream, all the objects
=+ mainly copies of waking experience. Imaginative
siesTacton, though obscute, has a free play in dream. Sankara
mzs out that dream-phenomena fack the attributes of reality,
~r.. spatiality, tempotality, causality and non-contradiction;
nzz e pure intelligence does not undetgo change which
wrmzsses the dreams. The state of deep sleep is the state of
o= 2lete rest for the individual mind without any intervention
- Freams, psychic states and sense organs. It is a seeming
rim«ness in expetience.™ But, this blankness does not affect
e mmess-intelligence, since that intelligence is the witness
w7z of the nescience of sleep. In these thtee states of
wrzerence intelligence is constantly present. So it is thought
2o ever-existent.®! .

The self, which is the silent witness, eternal and ever-
wrzng, is not affected by the presence or absence of body
a2 mind. It does never cease even in the expetience of sleep.
== gross body or the sheath of food which plays its chief
= 1 waking disappears in dream, The subtle body ot the
szzxths of vital air, mind and intellect is manifest in dream
12323 To exist in sleep, The causal body ot the sheath of ananda
w2z is attendant on the self in waking, dteam and sleep,
“zshes in Samadhi (state of super-consciousness). In the state
-¢ mzper-consciousness, there is the manifestation of the self
»z: zot that of nescience. The self is itself expetience and it is
222 20 object of expetience. In self-consciousness, thought
4= < zxistence cannot be separated. Self-existence is the basic
=22 o0 which all knowledge and logic are grounded. Sankara
&7 Self-knowledge is inseparable from self-existence. It is
swoad proof. If a person asserts that the self is unreal, then
= 2 predicating his own unteality; for he is no other than the
2.2 Regarding self-existence Sankara’s view is similar to

;|
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Descartes. According to Descattes, nobody doubts his own
existence. He who began doubting everything could not doubt
his own existence. Cagito ergo sum (I think, therefore I am) is the
first postulate of his philosophy.'”’Brahman o Reality is not
only existence, it is intelligence as well. The experience of self-
consciousness is undeniable. For the Advaitin, the self is of
the nature of experience. The self, though of the natute of
intelligence, does not shine of itself, like anothet petson’s
consciousness, and that therefore the self is established only
in dependence on experience. If experience be regarded as
an inert light, then, there is the contingence of the blindness
(unconsciousness) of the world. Hence, the self and
experience ate not different because both are considered as
the light of intelligence.'® Reality is not only existence and
pure intelligence, it is also bliss. The happiness that we find in
objects of sense is a reflection of Brahman-bliss.'*The
experience of sleep which reveals the self to be non-dual and
sélf luminous indicates that it is of the nature of bliss. From
the non-existence of misety and pain in sleep one can conclude
that there remains in that state only bliss. Scripture is not
considered as the only testimony for the existence of happiness
in sleep. There is also the evidence of the experience of all
who say after waking up from sleep: “Happily did we sleep;
we know nothing in our sleep.” So, here one can find the
reflective cognition of happiness and nescience which were
experienced in sleep. '

Some Advaitins hold that Jiva conditioned by nescience
is itself the witness, because it is the direct seet. Some others
maintain that the Jiva is the witness, not as conditioned by the

ommnipresent nescience, but as conditioned by the internal
organ. % o

For Sankaraa, consciousness and object, self and not-
self are opposed to each other like light and darkness.
Consciousness is self-illuminating, object is not. Thus,

according to Sankara, infentionality must be metaphysically false.
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~reszousness and object have very different features. In the
ez fzct of consciousness’, being of an object, one need
1t szorehend the possibility of ascribing to one the
rmrnestes of the other,'”

T-e realization of self, which in essence is pure
1z ecvity, is the avowed aim of Adwvaitic thought. And the
wi=wzr 1o such realization lies along inwardized reflecdon.
1" Tz se characterized as ‘transcendental reflection’. A steady
=t into the presuppositional ground or structure of
woii z expetience as may be brought through close scrutiny
e contents within the region of consciousness — not any
wrrzodl intuition of revelation — is what is generally meant
r ==scendental reflection. The threefold Vedantic discipline
a = sieps of heating (fravana), intellection (manana) and
wirzzpladon (wididhydsana) can be understood in the light
.+ =z rzanscendental reflection, The chief stress in the
mazizn of Vedantic discipline is on the cultivation of that
arezZz of mind — at varying levels — in which the pure and

e L

zrm7al structures of experience could become evident.
~wming these, Sravana signifies the terminating point of
srigzenment; the stages of manana and nididjyasana serve as
ngr zsrumental means, Sravand would mean the reduction
.+ rrzilectual truths to direct apprehension; but primarily it
wans for the stricdy intellectual level of acquaintance with
1zeims seriptural texts in their logical connexions. Intellection
merznz is supposed to reveal further the essential features
=2 the apparent truths of the scriptures; and through
arzse concenttation (wididhyasand), the whole mind is to be
1mx2 =n the essence or essences so discovered and get in tune
nrcrwith. Accotding to- Advaitain, real enlightenment can
.=z only through concrete intuition and not through
Lwmzoton, For Sankara, all empitical and logical reasoning

iz 2 reduced to intuition; because through that alone we
£t zzzzented with reality, The Advaitic intuition could more
.orzooriately be understood in the perspective of




44 Warld View : Eastern and Westr

phenomenological intuition (i.e., essence-intuition 138

In Advaita Vedanta, ¢if or consciousness can bt
considered as the presuppositional ground in the subjectivel’
oriented interpretation of experience. In Advaita Vedant
¢t indicates consciousness as transcendentally substantive
Consciousness would mean phenomena which pertain to th
subject {expetiencer or knowet). Consciousness in essence %
subjectivity implies two steps — (1) Consciousness is no.
appeating in the shape of conscious states in individual minc:
empirically derermined. It presuppositionally stands behine
such states. (2) Consciousness should subsist by itsel
independent of extrinsic factors — objective ot psychologicz
"This would signify its subsistence independent of empitic:
determination and objective reference. These two steps impr
consciousness as a distinct principle. The possibility of set’
subsisting consciousness would necessitate an analysis ¢
knowledge-relation itself. Knowledge-relation is lik:
objectively determined relation. It may prompt us to .
reversal of the attitude in which the object is cognised. -
would mean stressing the subjective side rather than that ¢
the object. Accordingly, the peculiar feature of ‘reference’
pertaining to knowledge has to be recognised. The simp:
proposition “This is X’ may give place to 2 more reflectis
proposition ‘T have the knowledge of X’. And in the lati
proposition, the ‘of” — ness implies that there is a reference:
X. To posit an object amounts invariably to directedne:
towards something other than the knowing consciousne:
itself is indicated by the teference chatacter of knowledg:
The phenomenologists would call it “ntentionality”. >

In the Advaita Vedanta, consciousness simply manifes:
reveals, flluminates, ot evidences. The domain of objects
real or ideal, the mundane order is not created by a Godhea
but avidya ot ignorance (ot Maya, in the standard usage, cosm
ignorance) is held responsible. In his commentary on ¢
Brabma-sutras,™ Sankara raises a question regarding tt

o
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mzaz=: = of deciding whether a thing is possible or impossible.
1z ~.zvziz Vedanta, the content of illusory experience has an
mrez “zable’ status such that it cannot be subsutned under
xirer o7 the concepts ‘existent’ and ‘non-existent’.

-

T-2 Adwaitin describes the possibility of the empirical

._.r“._.n.n.un_.uum. It obscures the omniptesent, intelligent self, and
72 oms itself in the form of the wotld of diverse kinds.
" =z Advaitin, prs is the modification of the internal organ.
= == connection of the cognizer and the object cognized.
"12 iz72 internal organ resides in the body, goes out through
i zmznnels of the senses, pervades the object and manifests

T-i- part of the internal organ which is defined by the
v x5 caled egoity; that part which connects egoity with the
rxies s termed cognitive i and that part which pervades
e -3 zcs, assumes the form of the object and invests it with
:te chzracter of objectness is known as fitness for
. r=s3ton, “This is a pot’ and T know this pot’ — the first

: the activity of dbhasa, and the second sentence
sizaz3ses that Brahman is the basic intelligence which accounts
known-ness of the object. Without the gbbasa there
w1~ he the perception of the object, and without Brahman-
w1zl_reace there cannot be the generation of the 2bbasa which
*umts 0 Brahman as a reflection to its image. The Advaitin
wa— s of six ways of knowing or the mode of knowing the
w2 — petception, inference, analogy, verbal testimony,
rrrsozption and non-cognition. Petception is possible only
.¢ ==:ags which are present and are capable of being
1rrze7ed, The events of yesterday are not objects of
w=rsoZon, because they are not facts of the present time.
ez e statements, T know the pot” and ‘I do not know the
v ~zve Brahman as their basis. Known-ness and unknown-
w7 an object are attributes manifested by Brahman. The

ooz oz reflection of intelligence is needed in order to enable

A

v s
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the s77# of the intellect to illumine the object. What is generated
in the object of petception is a reflection of Brahman-
intelligence which in turn illumines the objects. The abbdisa ot
reflection is an appearance of which Brahman is the reality.'*

Brahman is the eternal consciousness. The empitical self
is the subject-consciousness. The eternal consciousness is
determined by mental modes and it is called knowledge-
consciousness. When it is determined by an empirical object it
is called the object-consciousness. In external perception, the
mind (antabkarand) goes out to an empirical object through a
sense-organ, and is modified into its form. This mental Eomn
assuming the form of the object is called vrs.'#

‘The Buddhists describes ordinary petception as Emmaobnmm
since all the parts of a physical object are not presented.
Accotding to the Buddhists, 2 physical object is an aggregate
of parts and all the parts ate not ever presented. Their aggregate
is also not presented. We can perceive what is absolutely simple,
the pure ﬁmnﬂn&mn and wnbna true perception is an ineffable
experience, ' . . .

Inference is produced by the knowledge of invariable
concomitarnce of the probans with the probandum. The
cognition that there must be fire on the hill which has smoke is
the classic example of inferential knowledge. Vyapti-j -jnana
(knowledge of pervasion) is most important in inferential
knowledge. Vyapti is the concomitance of the probans and the

probandsum. That which pervades is the probandum and is called
the vyapaka (pervader); and that which is pervaded is the
probans and is called vyapya. Fire is pervader and smoke is the
pervaded. Compatison is the means of the knowledge of
similarity. A person is told that the gavaya, vnmnm a resemblance
to the cow. He goes to the forest, finds the gavaya and notices its
similarities to the cow. This knowledge of similarity of a cow
with the gavaya is acquired by comparison. Advaita also admits
non-cogtiition ot anupalabdhi as the valid means of knowledge.

~zzg consciousness itsel
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»2=-existence of something like a pot is known through non-

mznition. Non-cognition can provide knowledge of the non-
mzswence of something if that something must be capable of
rw -z cognized. A sentence is composed of words. Wotds are

- ~chicles of thought. According to Advaita, verbal testimony
s z 7alid means of knowledge. The Advaitins regard Trath as
~sezted by Scripture is important. According to Advaitin,

n.nﬂ.hﬁb alone is real and it is made known by verbal testimony.

T-zv regard that all texts of Sctipture are not mn?m:w
. .<moritative. Only purportful Scripture is mﬁﬂroi”mﬂwm.
~zsumption ot arthapatt is that process of knowledge which |
+izes something intelligible by assuming moBQEbm n_m.n. When
. ~zrculat person is alive and he is not to be found in his house,

=z~ it is assumed that he must be somewhere oﬁmi.m .Em.
n-z3e,'% The Advaitins trace this method for explaining

rmerienced facts in supposing some unperceived facts. In order
- zxplain the memory we have on rising from a dreamless m_n.ﬂ.u
w21 we say, ‘T had a comfortable sleep; I did not know anything

== in supposing the ﬂcmﬂmbnn of an objectless blissful

cz=sciousness.*

In the Vedantic context, C# Hu».mmmnww not merely the highest
3=zt of possibility in transcendental reflexion, but also claims

Fqurﬁn reality. Cit is sought to be traced in and ﬂrhosmr the
T-znomenal states of nxﬁmnmbnn At no stage of reflection—
=21 even at the bodily level — is ai# absent. Sankara contends

—7 consciousness is found to persist in and through all the

—-ze normal states of man — from waking to deep sleep. With

e

. ) .. .
=220 stage of reflection, ¢ as the ‘possible’ comes out in greater

~-a1v of essence, progressively detached from the noﬂnmwon&nm.
=pirical implications. The import of ‘thow’ (#am) in ﬂu&%& i
~Fcates the innermost self that comes outin stages of reflection

-zt from the bodily level and uitimately proves to be the possible
£ ide




CHAPTER

Quantum Theoretical View of
Reality

Quantum theoty is a revolutionary tool that allows us to
calculate statistically a wide vatiety of atomic properties!¥, It
is a theory of microscopic wotld. The term ‘quantum’
represents the microscopic unit (especially of energy).

The development of quantum mechanics in the beginning
of the twentieth centuty was a unique intellectual adventure,
which changed radically the former concepts of classical
mechanics used to describe the physical world!. _

The quantum tmechanics was discovered as a result of
the efforts of the scientists to explain the disttibution of
energy in black body (a hollow cavity whose inner walls are
completely black) radiation. An ordinary body exposed to
radiation absorbs some of it and reflects the rest. A black
body is that perfectly absorbs, and then re-emits, all radiations

falling on it. It can be shown that the way in which the radiant
energy is distributed among its various frequencies (spectrum)
is independent of the construction of the cavity and depends
on the temperature only'”. Rayleigh and Jeans calculated the
spectrum and the results were disastrous. The high frequency
vibrations were associated with the infinite amount of energy
which did not merely contradict the experiment, it made no
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ix2:2 21 all. The result was called the “Ulttaviolet ﬁmﬂmm_.udwvm..
‘ozt a year later 2 most peculiat way out of the difficulty

w4 12und by Max Planck. Rayleigh and Jeans, who did their

wwrzzrions by different methods, had both supposed &Hmﬁ
iz szzrgy is seeped (entered) in and out of the black vw& in
r=zctly continuous way. It was the natural assumption to
niis Planck supposed that the emission and mvmoﬁrnﬁ of
n.zamt energy could take place in the mO».B of discrete
Jmzars, which he called ‘quanta’; the value of each quantum
szmz £V where Vs the frequency of radiation and 4 was
== 1z called as Planck’s constant (6.63 X 107 Joule-sec) after
iz mame of its discoverer. The high frequencies were tamed
42 1 spectrum calculated which proved to be in perfect
w-zzment with the experiment. By this daring stroke Planck
- % aholish the UV catastrophe. .

“he value of ‘% is a vety tiny quantity on the scale of
szday expetience. That is why at the first sight there was
1. Zatity about the persistence of the quantum structure.
~wzvet, later investigations showed that the quanta wete
rizzzd persistent. Einstein in 1905 used Planck’s ideas to
zzzrpret the photoelectric effect. which bhad proved
mezyiicable by classical wave nature of radiation. The effect
--zzrmed the way in which electrons were ejected from metals
:» 22 incident beam of light. Einstein explained the effect in
rzimmum terms. He suggested that light is made up of lots of
s iices called ‘photons’, each having a mcmbﬁca.wm energy
1« Whena photon having a frequency above a critical _,S__.a
= “des on an electron, the electron gets excited and ejected
=7 the metal surface. But Einstein’s success put the scientists

— :ippatent paradox. Because most of the omﬁm.ﬁmb&nm
:#=levements of the nineteenth century physics had
=:2uzbitably established the wave-like character of light and
12 ane could understand how something could be both a
wzve and a particle. After twenty five years of this dilemma
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Paul Dirac showed that quantum theory had the remedy fo:
this discrepancy within itself. He consistently applied quantur
mechanics to Maxwells electromagnetic theory and detivec
a formalism which if interrogated in a particle-like way gave
particle behavior and if interrogated in a wave-like way gave
wave behavior. In his Ph.DD. dissertation Prince Louis de
Broglie proposed a way in which waves must be associatec
with micro objects such as electrons which had hitherto beer
thought to be of purely particle nature. For quantum physics
both waves and patticles are equally fundamental. Bach is :
way that matter can manifest itself, Since neither ‘state’ is
complete in itsclf and both are necessary for a complete
picture of reality, it turns out that we can never focus on bott
at the same moment. This is the nub of Heisenberg’
Uncertainty Principle which states that- either we can measure
the exact position of something like an electron when it
manifests itself as a particle, or we can measure its momentum
when it expresses 4s a wave, but we can never exactly measure
them at the same time, o . _
Heisenberg’s uncertainty principle at once demolished
the two classical concepts: causality and objective description
of reality. The first aspect of the principle is that the Newtonian
laws of cause and effect are not applicable in the quantum
wotld. The second aspect supporting the subjective reality
states that we cannot observe anything without changing it. A
purely objective description of the subatomic world is
impossible™. According to Copenhagen interpretation, there
is no reality independent of the observation of the observer.
The quantum “reality” is altered by an observation and
whatever appears as the reality is a product of the interaction
of the observation with the system observed. The observer
is, therefore, a part of the reality he is probing The element
of conscious choice in observing reality as X or not —X
implies that any picture of an observed phenomenon must
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rizzde the observer’s mind, In this connection, the Nobel-
¢ winning physicist Bugene Wignet deduced the following
vz zimsion “It was fiot possible to formulate the laws of
rezamm mechanics in a fully consistent way without reference -
. =& consciousness (of the observer). The very study of the
=r==mal wotld led to the conclusion that the content of the
~eiiousness is the ultimate reality. According to physicist
e~ A Wheeler, an observer of classical physics can no more
stz himself detached from the system undet observation;
ez he is both the ‘actot’ and ‘participator’ in the quantum
:rzra of existence. The objective reality must be
.ooiemented by subjective elements of the observer in the
s-:atm wotld. This phenomenon has been described by

- +Lzhzel Talbot in his  book Mysticism and New Physics’ as

;= jective’ — that is the objective reality and the subjective
-:raciousness of the scientist are intimately connected to each
e apii . . .
CLITL .
Einstein believed in an objective reality. He did recognize
1= ippeatance of uncertainty and unpredictability at the
s-zatum level. He realized the statistical variations, the
=z2om fluctuations and the occurrences of chance events.

u.Hu.bEwowEoPﬂranmmoEnﬁEbmvn_oé.mﬁmnmsmm.nmn._mm
zzertaintes, and that deeper ‘something’ keeps the universe
~=nng'™. So he opposed tooth and nail the principle of
—certainty by Heisenberg. In 1933, Einstein propounded
oz there must be a ‘hidden variable’ somewhete which is
-z:zonsible for this uncertainty. One of the interpretation
-=2blems'™® in quantum mechanics is that the wave function
wzscribing 2 system changes with time according to the
~zzrodinger equation, but that desctiption is not complete.

- := complete desctiption of a system at a given time requites,
- :adition to the wave functdon, a set of parameters, so called

_-_Zcen variables. However, until the time of Einstein’s death,

= sach ‘hidden variable’ nullifying Heisenberg’s uncertainty
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principle was found. In 1935, Einstein, Podolosky and Rosen
(EPR) in their paper entitled ‘Can Quantum-Mechanical
desctiption of physical reality be considered complete?”'s-
showed that the quantum formalism permitted the existence
of certain two particle states for which one can predict strong
correlations both in position and in velocity even when the
two patticles are widely separated and no longer interact .
They showed that measurements of the positions would always
give values symmetric about the origin, so that a measurement
on one particle would give with certainty the position of the
other one. Similazly measurements of the velocities of the
two particles would always yield two opposite values so that
a measutement on:the first one would give an accurate
measurement of the velocity of the othet. But measurement
on the first particle does not disturb the distant second particle
and so the second particle must have had well determined
values of position and velocity even before the measurement,
Since quantum formalism cannot give simultaneous and
precise values of these quantities, EPR concluded that
quantum mechanics was not a complete theory. Einstein
proposed that the theory should be supplemented by
additional variables (Hidden Vatiable) which were to restore
causality and locality to it'**. Neils Bohr contested the EPR
reasoning' and claimed that in such a quantum state one
could not speak about the individual properties of each of
the particles, even they were distant from one another.
According to Bohr till a measurement is made we can only
talk of a total wave function for the system of two particles,
no matter how far they are apart. This is the Quantum
Entanglement as coined by E.Schrodinger. When we do a
measurement, the measuring apparatus interacts with the
whole system, even though we might think we ate dealing with
just one particle alone. Consequent to the measurement there
is disentanglement, and the wave function of the system now
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~=comes a mere product of the separate wave functions ‘Om
“== wwo particles. Bohr objected the classical version of reality
‘=31 a patticle can have propetties even though they have not
~=zn measured. He opined that if no observation is made, a
-zriicle cannot have physically real propertics. |

" In 1952, David Bohm suggested'™ that the EPR
--oposition might be verified by experimental measuretnent

H.wwmb,égnrémmmnnOH&nmqammgﬁ_orswn.cmﬁ wm:m
"254, Bell catried out his test with the ‘local realistic’ view of
“-¢ world. Bernard &’ Espagnat, a theotist of university of
Z:ds, defined this view on the basis of three fundamental
issumptions, viz. a) things exist regardless of %:nﬂvﬁ
iavbody obsetves them; b) consistent oxwoian.nn&
“bservations lead to a general conclusion and ¢) no signal
::n propagate faster than the speed of mmm:“.. o B
Bell derived a mathematical formula, an inequality, é?m:
:ould be checked experimentally. He considered the spin
~ersion of the EPR experiment, analyzed statistical
sorrelations between. obsetvations of two particles ..mﬁm
Zzduced the inequalities. Bell showed that m:w. ﬁn&ﬁmrnﬁ
~elationships) hold between the joint probabilities of the
Sifferent outcomes of spin measurements. Therefore, to wm.ﬁw
i1 idea of actual probability, a series of experiments with

. - o 156
:oproptiate statistical analysis is necessaty™.

B ®
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| [Figure : Photons A and B are Bo.ﬂ..bm from .ﬁrn soutrce ‘s’ and
after passing through the analyzers their spin components a
and f are detected on detecrors as @, @ and B., B respectively.]
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Bell considered a pair of spin %, particles in the singlet
spin state and moving freely in opposite directions. We can
illustrate the Bell’s inequality described by Polkinghorne?™”. 158
as follows : We set up an apparatus in which 2 pair of protons,
A and B, are produced in a singlet (1) state. The protons
separate and each passes through an analyzer which can
determine its spin along one of the three directions labeled
asq, B,and v. : .

a. (B, ) for spin up; a (B, v) for spin down,

The measurements on the spin components of A and B
are made simultaneously and independently. At every
measutement of the two a components, they were found to
cancel each other, If A is a, then B is a_, or vice versa, This
indicates the existence of local reality; that is, o, is a real
property of A and a_ is a real propetty of B. These will be
their respective real properties even when we make no
measurement of the a component. Similarly if we dedixce
physical reality for the other components, we will have eight
possible states : (q,,8,,Y,), (a,B,, V), (@., B, ¥, (04,8, v),
@, B v.), (@, By, V), (@, B, ), (o, B, ). We cannot
determine expetimentally all these quantities for a given
proton but we can fix two of them simultaneously. Suppose
we measute a for A and find it a,, and B for B and find B,.
Because of the singlet condition we know that B, forB implies
B_for A, so that A certainly has a, B_ and it must be in one of
the two states ; (a,,B., v.) ot (a, B_, v). From this sort of
consideration, John Bell’s test can be realized as follows:

Let N (+++) be the number of particles in the test with
(@.,By,v,); etc. Let N {a,, B, )be the number of particles with
a,,B,andy unspecified; etc, Then

N@B)=N{+ - B +NH -~ =) yis unspecified

N@y)=NH+ - )4+ N+ - - ) B is unspecified

N@y)=N(H+ - +)+N(~- - +)ais unspecified
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since all the N’s are non-negative, it follows that

N@B) s Nyv+NQ@y)

After a long series of such measurements with a large
T.=ber of pairs of protons at randorm ditections we add up
'nz zumber of instances in which a particular combination of
=275 has occurred. For example the number of times that
.z proton has a, and the other then has 8, 'would be a number
woa BL); ete. Bell then showed that

N(a.8) £ N@yv)+N@v)

Repeated experiments consistently mrcﬁmm ﬂrﬂ Bell’s
zzqualities were violated by quantum mechanics .g.:
rwivected by hidden-variables theories i.e. local nnm:.mn.n
=emdes. Tn a local theory, experiments can be discussed in 2
=l region of space and time without wottying m_uoﬁ.mnw
rzcent occutring in other distant places. A non-localised
wrory has an alternative way of saying that anything we do
2=z will have an effect at other places which will get with

 zeasing distance, and will take time to reach other points
"7 space. S ,

The implication of the experimental violation of wo_._m
==quality was that the notion of objectivity and local causality

c22ld be rejected. Thus the local nnmuwmn view of the wotld

=it unacceptable to quantum physics. All the quantum

Trznomena, at a fundamental level, ate in intimate and
r=miediate correlation to one another. Since the theorem of
220 Bell and the subsequent expetiments of Aspect mbm his
£=0ap, it has been realized that the quantum world has curious
ws-local featutes. These non-localised featutes remain hidden
= guantum mechanics and do not seem to allow us o send
~imntaneous signals. However, if quantum theory is to be
=.zcified for solving the measurement problem, this hidden
- :z-locality must be introduced into the equation', .HD 1964,
“«obel physicist Wigner'® proposed that the consciousness

< the observer plays the role of hidden variable in
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determining the actual outcome out of vatious possibilitie:
in an event. He asserts that a complete description of =
quantum mechanical process cannot be made by anr
observation without the intervention of human consciousness
- Wigner also says that all possible knowledge concerning ar
object can be given as its wave function and the knowledge it
based on the impression we receive. The impression whict
one gains as the result of an observation, modifies the wave
funiction of the system. The modified wave function remaine
unpredictable till the impression entets our consciousness:
when the impression enters our consciousness the wave
function is altered'®, Wigner asserted that the consciousness
of the obsetvet is directly responsible for the ultimate
knowledge of the external reality. Such assertions parallel the
philosophy of Vedania which points out that the illusionarr
phenomenal world is the result of mental objectification
Associated with illusionary maya, the impersonal Brabman o
Vedinta becomes an objectified ‘personal God™.,
Some scientists and philosophers appeared to believe tha:
scientific thinking detived from quantum physics coulc
provide an explanation of consciousness. The western thinkers
believed that consciousness cannot exist without contents
They thought that there are some kind of distinctions betweer
mind and matter, soul and body. David Bohm'®? had an ide:
of an ‘implicate ordet’ in which both matter and consciousness
manifest according to the same principle. He emphasized ot
a holistic understanding of reality- including both mind an¢
matter. Descartes'® also introduced the notion of ‘dualisay
by asserting that the reality consisted of two things: matter
and soul. It was proposed that the existing objects in quantur
wotld is not ‘matter’, rather it is somewhat an abstract notior
of 2 wave function which evolves according to the
Schrodinger wave equation. Our consciousness interacts with
the wave function and it is through this interplay that what we

n
~-1
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0w as mattet appears. This intetplay takes place in human
-wzn and the complexity and sensitivity of brain allow it to
wezut. This model suggests that all the physical systems are
zzascious’ to varying degrees. The eastern thinkers thought
=zt the consciousness is, ultimately, self sufficient and can
—=zllinitself in state of petfect awareness. The non-subjective
==ments have been dissolved through deep and prolonged
—editation, leading to eventual conttol and ovetcoming of

=z mind. There is a hatmony between the intellectual processes -

»1 the rational mind and the inner structure of the physico-
=zmical world. The.final goal of the eastern thinkers is the
£: Emm realization of the pute subject, that is, pure

-asciousness devoid of contents'™. Sankara!®, nrn non-

: ﬂmrmﬂ philosopher of India, has proposed that consciousness

ZTsts even in insentient objects. Evan H. Walker'® speculated

Tzt conscionsness may be associated with the quantum entities

~<¢ photons. He remarked that an unlimited number of
Zscrete, conscious, non- ﬂEsEnm entities are moqnmﬁnm all the
zcnailed working of the universe.

The Aspect experiment'”’ and its predecessors provide
= sufficient clues to build up a holistic picture of the universe.
-umw tell us that particles that they were once together in an

“reraction continue to remain parts of a single system even

Zough they are- mnwﬁmﬁnm by long distance at a later time. In
me beginning, all particles were interacting in a single system.
Hence theorist such as David Bohm and d’ Espagnat™ believe
=at everything is connected to everything else, and that only

: holistic approach to the universe can explain the wroboﬁnbm
-1 the univetse.

David Bohm!®® womemmﬁmm sub quantum models in which
zzlses like shockwaves propagate supetluminally in a kind of
ther and establish cortelations among mnwﬁmn& systems. In

szder to explain the results of the expetiments of Aspect et

..hw. we have to take the help of Advaita Vedinta. The
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multitudinous, sepatate and discrete particles are seemingly
unconnected at the surface level which is the substratum of
the apparent manifoldness. The substratum is a single one,
homogenous, unbroken and all pervading. The unbroken
whole is not matter, not it is energy; it is not particulate; not
is it wavy. It is consciousness. It is not consciousness of
somebody or something, It is consciousness itself. It cannot
be described in language. It is what it is. It cannot be said
what it is. It can be indicated in deep silence at THAT (TAT is
Sanskrit).

" Dalai Lama'™ mendoned two extreme mgm -points in
the philosophical theoties to explain consciousness. In one
extreme, there was ‘behaviourism’ which attempted to define
consciousness in terms of external behavior that reduce mental
phenomena to bodily action. At the other extreme end, stood
the ‘Cartesian dualism’ which maintained that the wortld is
composed of matser and mind. The question of consciousness
has attracted a good deal of attention in the long history of
Buddhist philosophical thinking. According to the earlier
scriptures, Buddha saw consciousness as playing a key role in
determining the cause of happiness and suffering
‘Dhbarmma Nua&av the famous discourse of Buddha, mﬂ:@m that
mind is ptimary and pervades all things.

In Buddhist philosophy of mind(ses), we find &mncmmwon
of six types of mental phenomena: experiences of sight,
hearing, smell, taste, touch and mental states. The first fives
ate sensoty experiences and the last one covers memory, will,
volition, mgwmwb»mon etc. One division of Yogarira school
argued that the mental perception is too transient and
contingent to account for the profound unity we observe both
in our subjective expetience and in our inherent sense of
selfhood. They posit that, undetlying all these fluctuations,
contingent mental states, there exists a basic mind that tetains
its integrity and continuum throughout the life time of an
individual. This is the “foundational consciousness’ which is

§orld View : Eastern and Western 59

¢ basis of all mental states. However, the Middle Way School
< uncomfortable with this _Bwrnmnos of ‘foundational
zonsciousness’,

“The definition of the mental is that which is lumninous
:nd knowing’- is the common dictum recited by the monks
1> express consciousness in Tibetan monastic education.
aminosity’(clatity) tefers to the ability of mental state to
rzdect and “knowing’(cognizance) refers to mental states’
JnEn% to perceive ot apprehend what appears, All
~nenomena possessed of these two features count as mental.
Many of the Buddhist texts explain the natute of consciousness
= terms of metaphors such as light or a flowing river in oeder
= allay the limits of language in dealing with the subjective.
"1 consciousness, as in light, there is a quality of illumination.
-lowever, in talking about the mental phenomena having these
%0 features of luminosity and knowing, one might assume
Suddhism is proposing the version of Cartesian dualism that
Sere are two independent substances- matter and mind. To
zzlieve from any possible confusion Dalai Lama made a slight
zigression on the basic classification of reality proposed in
3uddhist Philosophy. Buddhism suggests'™ that there are
mree distinct aspects of reality: 1) Matter (Physical objects),
2i Mind (Subjective experiences) and 3) Abstract composites
Mental formations). In defining material phenomena, thete
zre broad consensus between Buddhist thoughts and modern
science. As to what constitutes the wotld of matter, there is
-ot much difference between these two investigative paths. In
zddition to the manifestly material objects- such as extension,
:patiotemporal locality, from Buddhist point of view, the first
zealm of teality includes phenomena like subtle particles, the
wzrious fields (electromagnetic) and force of nature (gravity).
The second realm is the subjective experience, such as our
zought processes, sensoty petceptions, emotions etc. From
Suddhist petspective, this mental realm cannot be reduced
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to the wotld of matter. The third tealm of reality, the abstract
composites, can be characterized neither as physical. (first
realm) nor mental (second realm). Phenomena such as time,
concepts, logical principles, which are emergent features of
our mind, belong to this third world. This taxonomy of reality
is almost identical to that proposed as the first world, second
world and third world by Karl Popper'™

Roger Penrose'™ had the opinion that the phenomenon
of consciousness can atise only in the presence of some non-
computational physical processes taking place in the brain.
One must presume, however, that such non-computational
processes would also have to be inherent in the action of
inanimate matter, since living human brains are ultimately
composed of the same material, as are the inanimate objects
of the universe. Bohm' suggested that thought processes
ate fike quantum processes and consciousness can be explained
in tetms of quantum mechanical features in the actual structure
and functioning of the brain. At that time gomgﬁﬁmm
working on the retina discovered that nérve cells i in the human
brain are very sensitive to register the absorption of a single
photon and thus sensitive enough to be influenced by odd
quantum level behavior, including indeterminism and non-
local effects, Further experiments proved that quantum
indeterminacy is built into the functioning of the brain,
through random variations in the chemical concentrations
surrounding nerve junctions (neuron synapse). These
concentrations determine the level at which neurons “fire’ (to
make electtical contact with other neuromns). The levels at which
neurons fire vary according to definite statistical laws, just
like any othet quantum process. Ninian Marshall'™ argued
that the determinist laws of classical mechanics left no room
for the free play of thought processes, free will or intention-
all of which ate common features of consciousness. Yuti
Otlov'™ opined that in any kind of creative thinking, quantum
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adeterminism and supetimposed probability states must be

Slaying a role in the brain's openness to all the potentialities

atent in consciousness- for examples our ability to see many

sossibilities all at once. However, out of a given set of

quantum possibilities, only one canr exist in the ‘real world’
which is materialized by our free play of thought.

The background state (steady state) of all consciousness
has an ordetly set up of various thoughts and petceptions.
This orderliriess gives our consciousness a character of
unbroken wholeness. This kind of settled uniformity is rare
amongst dynamic processes of nature, but occuts in
condensed phases of matetials such as super conductors, super
fhuids, laser light etc. The propetty that all these things have
in common is some degree of coherence, such that many of
“he constituents of the substance behave as one. Various people
suggested that consciousness might depend on the brain
somehow taking on the characteristics of supetrconductor.
However, superconductors exist only at vety low
-emperatures, whereas brain functions at normal body
-empetature. If the physics of condensed phases is to prove
relevant to consciousness, then thete would have to be some
such mechanism that functions at normal body temperature.
And in fact, the ‘pumped system” first desctibed by Professor
Herbert Frohlich!”” and known to exist in biological tissue,
seems to satisfy all the necessary criteria. Frolich’s pumped
system is a system of vibrating dipoles (molecules in the cell
wall of living tissue) into which energy is pumped. The
vibrating dipoles emit photons as they jiggle. Beyond a certain
threshold, any additional energy pumped into the system
causes the molecules to vibrate in the same pitch. And finally
put themselves into the most ordered condensed phase — a
‘Bose-Einstein (BE) Condensate’. In this BE condensate many
parts of an ordered system metge in such a way that their
individualities are lost making them ‘whole’. It is certainly the
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case that one person can possess two or mote states of
consciousness- for instance, the expetience of carrying on a
conversation while continuing to drive a car, To expetience
these mini conscious states by one integrated self, something
must unite them all. In each one of these states at any motnent,
thete are at least one hundred different bits of information,
To bring all these together, it necessitates that the separate
brain states become identical. All their ptopetties and all their
information must entirely overlap. This kind of unity is only
found in BE condensate. And it is only in such condensates,
whete individuality breaks down, that we can find distinctively
quantum mechanical effect in large-scale systems. Quantum
mechanically one would say that wave functions of the
previously individwal bits have ovetlapped — they have
become indeterminate in their spatial location such that each
one spreads itself all over the whole, just as the alive/dead
cat of Schrodinger spread its ambiguous being out to fill the
entite box which enclosed its secret. The computer model of
brain suggests that, consciousness arises from the brain’s
computation mechanism with a netwotk of millions of
neurons. Any damage in a certain part of the network causes
interruption in certain specific functions of the brain —
damage to the optic area destroys sight, the auditory area
destroys hearing etc. But consciousness itsclf does not suffer
in the same manner from such localized injuties. It is only
after a massive brain injury, a large section of the brain is
destroyed and consciousness is sufficiently affected to lose its
holistic property. This we would expect, if consciousness is a
non-local quantum phenomenon.

Pure consciousness is defined in Adwita Vedanta as
‘Brabman™™. Brahman is the ‘akbands that is the unbroken
wholeness and is the reality, According to Advaita Vedinta,
everything in the universe emerges from and dissolves into
space. Space is not a void; it is not inactive too. Space is equally
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:ctive as matter in determining reality. The presence of
material body changes the shape and geometty of space. mm.mnm
s the bee-hive of activity in the micto wotld and is actively
‘nvolved in the process of evolution through the sequence
“pab (primeval water) — prana — akasa’ and in the process of
:nvolution through the reverse sequence. Apab is the first
svolute and the last involute in the process of creation and
dissolution respectively. 4pak is manifested from kum un-
manifested Maya. All the created things, whether micro ot
macro, gain consciousness. through this Maya or %&@uw&hﬁ&
‘primeval nature of Maya). Maya, the source of Hrn. universe
and the final receipient of the universe, is not real; it appeats
i1 creation and disappeats in dissolution. What is Hm.m_ is
Brabman, but we cannot trace it in matter or energy, pasticles
or space. The multiple manifestations of the phenomenal
world are waves, ripples and bubbles that ate appearance on
che surface only'™. The undetlying principle, the support
pelow and apparent phenomenal surface, the substratum is
the deep sea-the Brabman, the Unbroken, the .Hu_.ﬁa
Consciousness. There is no question of propagation of mumwmr
transfer of information from particle p, in area A to particle
p, in area B. There is no atea which is beyond Brabman. All
the areas in the empirical universe are connected at _mrn deeper
level since everything of the universe has got only one support,
only one substratum which is unbroken whole.  * :

" We may correlate the concept of _Advaita Vedinta with
he idea of some modern physicists. David Bohm writes'™
*Parts are seen to be in immediate connection, in which their dynamical
relationship depends, in an irreducible way, on the state of the &@mmm
ystemt (and, indeed, on that broader systems in which they are %i&a&
extending nltimately and in principle to the entire unsverse). ﬂ?&. one is
led to a new unbroken wholeness which denies the chemical idea of
analyzability of the worid into separately and independently existing
parts”.
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The concept of ‘quantum field’ is seen as the fundamental
physical entity; a continuous medium which is present
everywhere in space. All physical things and phenomena are
transient and illusionary manifestations of an underlying
fundamental entity- this is the basic element of quantum field
theory. The eastern thinkers consider this entity as the only
reality. The Brubman of Vedanta and Dharmakayi of Buddhism
are considered as the ultimate unified field from which all the
physical phenomena are sprung out. The reality underlying
these phenomena is beyond all desctiptions; it is often said to
be formiless, empty ot void ™. However, this emptiness (Sunyatd) in
Buddhism, especially in Mahayana Buddhism, does not mear
‘nonexistence’ but rather that all entities, including ourselves,
lack independent identity we tend to assume that they
possess'®, It is the essence of all life; jt gives birth to all forms
in the phenomenat world. This concept has been expressed in
a Buddhist g as — ﬁa§ IS empliness, .aa& emptiness is indeed
forms'®,

Emptiness (sumyatd) is a key concept in Buddhism,
especially in Mahayana Buddhism. Some of its siras expound
emptiness in discussive ways which ate being used in systematic
argument by Madhyamaka Philosophy'. In quantum theory
many of the properties of, for instance, an electron is not
intrinsic to the electron itself. They depend not only on the
electron itself but also on the type of expetiment that is being
petformed. In Madhyamakd too, attributes are relational and
not intrinsic. In quantum theory, however, some of the
properties of an electron, such as its rest mass etc., are intrinsic
to it. In contrast, for Madhyamaka all phenomena without
exception are empty of intrinsic nature. In quantum theory,
the observer does not play 2 purely passive rule. Whether an

‘electron behaves as a wave or a particle depends on the type
of experiment which is being decided by the observer. The
quantum theory seems to be describing a ‘participatory
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zniverse™. Wheeler puts it as ‘No elementary phenomenon
s a phenomenon until it is recorded'®. Madhyamaka has its
swn version of the ‘participatory universe’. In line with the
orinciple of dependent origination, observer and observed
zxist only in relation to each other. Both of them are empty
»f any m&mgncbﬂm:..nm intrinsic nature. Finally, Madhyaka is
‘ntended as a means to liberation. For this reason, it is
considered necessary in Buddhism to expetience ultimate truth
sersonally rather than simply to understand it intellectually.
Howevet, in this regard, n_cmbEB ?moQ follows more
modest path'®.

Mind and consciousness are prime to both Advarta and
Buddhist phenomenology as well as to modern quantum
chenomenology. In the Dhamma pada'™, mind is given highest
priofity e.g. it is said,

“All expetience is preceded by mind

Led by mind

Made by mind......

David Bohm'® has drawn a beautiful analogy between
cuantum nature of electron and the working of the mind.
When one tries to measure the momentum of an electron, it
changes due to interaction with the measuring device or when
position is measured, the wave function does not remain same
for similar interaction. Similarity if a person tries to observe
his thinking process on a certain subject/matter, the original
wrain of thought gets derailed without our deliberate wmmon
“Thus, thought processes and quantum systemss are analogous in that
they cannot be analyzed too much in ternis of distinet elements, because
the ‘intrinsic’ nature of each element is not a property existing separaiely
from and independently of other elements but s, instead, a property that
arises partially from its velation with other elements’. .

Another important concept developed by Bohm is the
quantum properties of matter as potentialities, development
of which depends on the m%mﬁmam\ devices with which the
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object interacts, and the object itself. The same electron,
howevet, potentially capable of showing particle nature when
it interacts with a position indicating device its wavelike
character becomes trivial. Alternately, it has the potential to
show wave like character, at the expense of particle like nature,
by interacting with a device which detects particles. Therefore,
the teality depends upon the observer i.e. the kind of device
with which electron interacts determines which of these
potential aspects is the outcome. Hence, the reality cannot be
pin-pointed or compartmentalized, it has to be expetienced
holistically, and whole universe is entangled. It may be
appropriate to quote Robert Oppenheimer'® regarding the
full description of electron “ If we ask, for instance, whether the
positian of electron yemains the same, we must say ‘no’, if we ask
whether the electron’s position changes with time, we must say ‘no’; if we
ask whether it is in neotion, we must say ‘76"’ Similar echo of idea
is also available in describing Brahman, the uldmate reality
behind the phenomenal world™

Ut moves. It moves not

1t is far, and yet it is near
It is within all this

And it is outside alf this.” (Isa Upanisad, 5)-

‘Thus the reality is an entangled whole to be expetienced.
To quote another quantum physicist Erwin Schrodinger'®?
regarding the singular nature of ultimate reality “The only
possible alternative is simply to kesp to the immediate experience that
conscionsness is singular of which plaral is unknown; that there is only
one thing and that what seems 1o be a plurality is merely a series of
different aspects of this one thing, produced in a gallery of mirrors, and
in the same way Ganrisankar and Mt Fuverest turned out to be the
sanie peak. seen from different valleys”.

Similarly the Buddhist idea of “Samyata’ is the planum of
infinite potentiality, although, apparently it appears to be void.
It describes the emptiness or non-existence of any intrinsic
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cature of things, thoughts and objects. To quote David
Sohm'™ “In fact, quantum theory requires us fo give up the idea that
7e electron, or any other olyject has, by itself, any intrinsic properties at
=4, Initead, each object should be regarded as something containing only
‘wcompletely defined potentialities that are developed when the object
‘wieracts with an appropriate system.”




m_wwowsm_

According to Husset], Intentionality itself has two parts
that consciousness is always directed towards an object, and
since the intentional object may or may not exist — that every
conscious state has a co-relative sense or teaning. But,
Yogicara Buddhist view is that the alasmbana (or “the objective-
causal support’) of perception is not the external reality, but
an internal, cognizable form. Though consciousness is
essentially intentional in phenomenology, yet in Advaita
Vedanta, consciousness is essentially non-intentional. In
Advaita Vedanta, transcendence and intentionality of
consciousness remain inexplicable facts, their metaphysical
status rationally undetermined (anirvacaniya), their content niot
deducible from the content or form of consciousness, In
Advaita Vedanta, Sankara admits that the external world is
false and the real is Brahman. But he says that the external
world is not mere an idea and the idea of the external world
is based on the existence of the external world. The notion
of ego is considered as the unity of the conscious life. Advaita
Vedanta and Buddhism, in both systems the primitive notion
is that of consciousness of subjectivity regarded as reflexive
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sut non-intentional. In Advaita Vedanta, the transcendental

onsciousness is non-temporal, contentless and over-
sdividual; in Hussetl it is temporal flux, full of content'*,
From the above discussion regarding phenomenology,
sspecially from the Cattesian, Buddhist, Advaitin and
Quantum theotetical views, we find that Rmbmn.obmnam,_ ego
ot pure consciousness is the essence of all _ﬁrﬁmm. ww:u in
Indian and Western standpoint, even in physical science, syl
st nothingness is not considered as mere bonrmsmnomm. it is
“all of potentialities. But this simyata is mbnmwnnmm:u_n.. .
We may say that phenomenological interpretation will
:ead a very significant atea of philosophy. As muvm_omomrw
consists of reflection on human being’s expetience in relation
0 himself, to othér human beings and to the world; so
phenomenology will give new and purely 596._ r.m_‘: to %,o
philosophical problems both old-and new regarding man’s
everyday experience of the wotld. And it may be the new
Philosophical basis fot both science and man’ life.
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